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**^ «tti«iiot mad, 'iDOCt jBdble J^eftus ; bat ipetk teth ihe ff^|4i of tiiith;9l4 
flobexnew." 

When a isubjeot pfresmnes publicly -to jaddfess hut 
^sovereign, on a matter which he deems of the very 
highest importance to the .welfare and happiness oi 
^mankind, he cannot, if his motives are pure, help feel- 
ing much anxiety to acquit himself in a way that may 
-best promote his views ; that may give no offence to 
4he sovereign he addresses ; and that may, as much as 
qpossible, disarm public censure. 

This^ Sire, is my case : and when I inform Your 
•Majesty that the purport of this letter is to announce 
-my resignation of the commission and rank I holdip 
Your Majesty's Naval Service, from a conviction that 
^my retaining them is incompatible with my Christian 
'profession, it will be obvious that my situation, if not 
one of great difficulty, is, at least, one of peculiar deli- 
•'cacy. Jt will be equally obvious, that it is no easy 
^matter for me to avoid giving offence^ or even to escape 
censure. 

The difficulties of my situation are increased by the 
consideration that I have no precedent for my guidance, 
either as to the letter I am addressing to Your Majes- 
ty, or to the important and unusual act to which this 
^letter relates. In both cases, I am actings and I feel 
4he weighty responsibility,49olely on my own judgement, 
and without the aid of precedent or examfde. This 
eonsideMlicm ought to make me both hun^bieand cir- 
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curaspect ; that I may neither do nor say any thin^ of 
which I may hereafter see just cause to repent. I 
trust, Sire, this will not be my ease ; for on the sub- 
ject of these pages I have not thought lightly or casu- 
ally, but seriously and intensely ; and this not merely 
during a week, ^ month, or even a year, but almost 
daily for the last three years. After endeavouring to 
gain the best information on a subject continually be- 
coming more interesting to me ; and after imploring 
the guidance of that Being who alone can direct the 
hearts of men to what is right ; my scruples concern- 
ing the accordancy of the military profession with the 
precepts of the Christian religion have ended in the 
conviction, that the duties of this profession are alto- 
gether irreconcilable with the plain fundamental prin- 
ciples of our holy religion. 

Considering the sul^ect-matter of this letter, and the 
profession of its writer, it might be deemed more re- 
spectful to Your Majesty, as well as to the distinguish- 
ed persons who compose the Board of Admiralty, that 
I should, according lo professional etiquette, address 
myself to them, through their Secretary.- After due 
consideration, it appears necessary for me, on the 
present occasion, to depart from this custom> Whe- 
ther, Sire, I regard Your Majesty as the fountain of 
military rank and honour, or as the Supreme Head of 
the Church of Christ in the nation you govern, but 
more especially as the latter, I feel it to be my duty to 
address these pag4»s to Your Majesty ; and I trust that 
my boldniess, in doing so, will not be considered as a 
departure from Christian humility, or from the defe- 
rence and duty justly required from a subject to his 
sovereign. 

When a man, by many years of assiduity and ac- 
tive exertion, has gained a highly respectable rank in 
his profession ; jvhen, indeed, he has nearly arrived at 
the goal of his wishes, — ^it may be expected that he 
will thankfully enjoy this rank, and its emoluments. 
But when, instead of doing so, he, in advanced life, 



resigns these, he is likely to be taxfed with somethiog 
beyond mere imbecility, — the remark of Festus to St. 
Paul will scarcely be thought too severe for a person 
acting thus at variance with common feelings and 
practice. As this remark may possibly be applied to 
me ; I hope, though I have no pretensions to the learn- 
ing of the Apostle, that I may be permitted to answer 
in his words, that '^ I am not mad, but speak forth the 
words of truth and soberness." 

To account for a conduct so perfectly strange and 
unusual, is a duty I owe to Your Majesty : but before 
I proceed to discharge this duty, it may be proper to 
examine how far I may lawfully, under any circum- 
stances, withdraw myself from my profession. 

In whatever light I regard my half pay, I am duly 
sensible that my engagement to Your Majesty and my 
country is one of a very sacred nature, and that I 
ought to be able to adduce, weighty and satisfactory 
reasons for the step I am taking. I cannot be igno- 
rant that such a line of conduct, if generally adopted, 
would produce very important consequences to society 
in all nations : I therefore feel it, not only an imperative 
duty to Your Majesty, to my brother-officers, and to 
the world at large, but also a most sacred duty to my 
Maker, that I should, with the greatest plainness, state 
my reasons, or rather my apology, for a proceeding 
which, as far as I know, is in modern times unprece- 
dented. In doing this, it will be my most anxious wish 
and endeavour to observe that deference and profound 
respect justly due to Your Majesty's person, and to the 
elevated and important station you fill. Should I fail 
in doing this, I entreat you, Sire, to believe that my 
failure^ does not arise from a wish to withhold from 
Your Majesty the honour justly due to you ; but from 
an overpowering anxiety to " render unto God the 
things that are God's." 

Although, Sire, I feel the fullest conviction that the 
Ciase I am going, hypothetically, to state, could not 
under any circumstances happen to me ; yet permit 



me to suppose, though ^liyiiag under your protection^ 
that I should so far forget my obligations and ray alle- 
^ance to Yoor Majesty as to uiYite myself to your ene- 
mies. Were I, by any possibility, iovplicated in a 
transaction so truly degrading, I should consider k as 
my first duty, as soon as I became sensible of the enor- 
mity of my crime, to make the -most ample and the most 
public reparation for it. Though my doing so might 
subject me to the charge of cowardice and treachery;; 
yet, unquestiona(bly, it would be my bounden duty to 
retrace my steps and return to my allegiance to yoa, 
my lawful sovereign ; and it would be ^equally ray 
tiiity to do this in the most public manner. 

In some points my own real situation appears to me 
very similar to the imaginary case I have here stated. 
With much zeal and sincerity I entered into the Naved 
Service of Your Majesty's revered /Father, and swore 
allegiance to him. This allegiance is now, of course, 
due to Your Majesty, as his lawful successor. When 
I entered into this solemn contract^ I entertained no 
apprehetision that I was acting in opposition to the 
principles of the Christian religion ; nor did aay ap- 
prehension of this kind ever arise in my mind during 
the time I was actively employed in the service of my 
country. Nay, so far from suspecting that I w^s de- 
parting from Christian rectitude, it appeared to me al- 
most certain, if I should lose ray life in the service df 
my king and my country, that this would serve as a 
kind of .passport to the favour and acceptance of ^God. 
This opinion^ which has been frequently inculcated by 
'ministers of the Gospel of Peace, as well as by pagan 
writers, is, I believe, generally entertained by those 
who think at all when they enter the naval or milita- 
ry profession. . 

Those, "Sire, who live much in the worid are imper- 
ceptibly led to think, and act, upon the principles df 
those with whom they associate. Thcmgh, in the 
busy scenes of naval service, I never entertnined an 
idea of my profession being irreconcik^ble with «he 



reKgion of Christ ; yet, after passing several jears in a 
< retirement bordering on seclusion ; and after more 
dosely inspecting the Christian precepts, and reviewing 
my past life, it appears to me that while I hme been 
serving my king and my country, if not brilliantly, yet 
faithfully, I have been acting in open disobedience to 
the plain and positive commands of another and a su- 
perior Master, — a Master whose ckims upon my alle- 
giance are prior, and paramount,, to those of Your Ma- 
jesty^ or of any earthly sovereign. 

Christianity being considered as a part of the laws 
of the hind, it would seem reasonable to conclude, that 
so long as a subject obeys the precepts of the divine 
Founder of this religion^ he can hardly £fiil in any im* 
portant duty to his sovereign. In other words, if a 
subject is careful to " render unto God, the things that 
are God's/' it will be hardly possible for him to with- 
hold from his sovereign those things that are lawfully 
due to him. In Christianity, one duty implies the 
other ; and thus the duty to the Prince is placed upon 
the most solid foundation, as forming an essential part 
of a Christian's duty to God. But, Sire, permit me 
with great deference and respect to observe, that the 
claims of any earthly sovereign, parent, or benefactor, 
to our gratitude, our love, and our obedience, ought 
not for a moment to be put in competition with those 
of our Maker. And it is, Sire, not only our bounden 
duty, but also our highest interest, to render uncondi- 
tional and absolute obedience to God alone. 

During the latter part of those years of retirement 
which I have mentioned, this and other Christian 
truths have become strongly impressed on my mind ; 
and conscience has told me, that, however honourable 
my profession may be considered, it is impossible for a 
man to be at the same time a faithful follower of Christ 
and a warrior by profession. The moment a man sells 
himself to his sovereign, or to his country, for the pur- 
pose of human destruction, he loses caste (if I may be 
allowed the expression) as a Christian. He foVfeits 
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that liberty, that freedom to think, to speak, and to 
act, ou moral and religious principles, which, as a 
Christian, it is his privilege, as well as his duty, to 
maiutain. 

If a subject may be permitted to make the remark. 
Your Majesty appears to enteitain opinions similar to 
these. In confirming the sentence of a Court Martial 
held on a foreign station on two officers for disobedi- 
ence of orders, Your Majesty most justly observes that, 

" IF RELIGIOUS PRINCIPLES WEUe ALLOWED TO BE 
URGED BY INDIVIDUAL OFFICERS AS A PLEA FOR DISO- 
BEDIENCE OF ORDERS, THE DISCIPLINE OF THE ARMY 
WOULD SUSTAIN AN INJURY WHICH MIGHT BE DANGER- 
OUS TO THE STATE." Surely, Sire, this is equivalent 
to saying that men who are imbued with religious 
PRINCIPLES, or Christians, are unfit for the military 
service. Of the justice of your Majesty's remark, or 
of the equity of the sentence of the Court, no one con- 
versant in military discipline can entertain a doubt. 
Thinking men, who believe that their professional duty 
interferes with their duty to God, ought not to halt be- 
tween* two opinions. 

Since I have been led to the examination of the fore- 
going opinions, my convictions from reflection and 
from reading, especially from reading the Holy Scrip- 
tures, have become established. Indeed there is scarce- 
ly a chapter in the New Testament that does not vir- 
tually condemn war,— scarcely a command, or a pre- 
cept, to which a professed warrior can pay uncondi- 
tional obedience. I therefore, ^ire, as a Christian, 
looking forward to existence beyond the grave, feel 
myself compelled to resign, and lay at Your Majesty's 
feet, that commission in your Naval Service, which I 
laboured with diligence and fidelity to attain ; and on 
which, when attained, no one placed a higher value 
than myself. I see no alternative, Sire, between doing 
this and relinquishing those glorious hopes of immor- 
tality which our Saviour holds out to those, and to 
Ithose only, who obey his pi*ecepts. 



In camps and fleets, and in the busy scenes of pub- 
lic life, the awful threats and the cheering hopes of the 
Gospel do not receive the serious consideration they 
deserve. Withdrawn from those scenes, my mind has 
become more and more impressed with the clearest 
conviction, that for men to devote themselves to the 
military profession, and to assemble by thousands for 
the avowed purpose of deliberately shedding human 
blood, is as clearly contrary to the plain and positive 
precepts of Jesus, as it is abhorrent to those natural 
feelings of humanity that, till blunted or perverted by 
education, are in mercy impressed on our hearts by 
our wise and benevolent Creator. Entertaining these 
opinions ; believing that they will be approved by my 
future Judge ; and, as a Christian, determined never to 
draw a sword, or pull a trigger, for the purpose of 
shedding human blood ; nor yet to return a blow for a 
blow, or an insult for an insult ; I feel myself perfectly 
unfit for Your Majesty's Naval Service, and 1 think I . 
should not act either honestly or consistently, in re- 
taining my commission. 

I am aware. Sire, that the step I have taken might, 
in times less liberal and enlightened, have subjected 
me to severe pains and penalties. I am thankful that 
I live in times when the Christian religion is not only 
better understood, but when it is considered as forming 
an essential part of the laws of the most powerful and 
civilized nations; and I feel much confidence that 
Your Majesty, though you may condemn the step I 
have taken, will approve the motive by which it has 
been dictated. Were the subjects of Your Majesty, 
and of other sovereigns, to act generally on the princi- 
ple I have adopted, though some local and temporary 
inconvenience might be the result, extensive and per- 
manent good must be th^ consummation : nor is it 
probable that universal peace will ever be established 
on any other basis than unconditional obedience to the 
precepts of Jesus. 

Suppose, Sire, that instead of Your Majesty's sub* 
2 
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jects adopting this pacific system, the French, whom, 
al as ! contrary to the fundamental principles of our re- 
ligion, we have been trained to regard as our natural 
enemies, — Suppose, Sire, that they should set the glo- 
rious example to the world, and " beat their swords 
into ploughshares ;'' would Your Majesty, or Would 
your subjects, or would other nations, regard this as a 
misfortune ? Instead of thus considering it, would it 
not be hailed by all as a most auspicious event ? And, 
instead of thereby subjecting themselves to insult, 
would they not command the admiration, the esteem, 
and the friendship, of every civilized, and even of eve- 
ry savage nation ? May it henceforth, Sire, be the 
ambition of Britain and France, to set to other nations 
the glorious example of cultivating a Christian instead 
of a martial spirit. 

In withdrawing myself from Your Majesty's Naval 
Service, I have the consolation of doing it in a time of 
profound peace, when the least possible objection can 
be made to such a measure. It is also less repugnant 
to my feelings to retire from half-pay than from actual 
service. This pay, I have been led to believe, is not 
only considered as a reward for past services, but also 
as a retaining fee for future exertions. Being unwil- 
ling to comply with the terms, I feel that I am not en- 
titled to the fee ; and that I ought not to receive it. 
Did I, on the other hand, regard my half-pay as exclu- 
sively a reward for past services ; having earned it by 
what I now consider as a transgression of Christian 
duty, or as a desertion of my allegiance to God, it ap- 
pears to me, in receiving it, that I virtually renew, or 
continue, my disobedience. If I may be allowed to 
apply to myself the figurative and emphatical language 
of St. Paul, *' I crucify afresh the Lord Jesus Christ," 
(the Prince of Peace,) " and put him and his reli- 
gion to an open shame." 

To enumerate only a few of the evils emanating 
from war, would swell this letter far beyond the limits 
to which it is my wish to confine it. Of war it may 
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safely be affirmed that, if it does not cause^ it aggra- 
vates every evil, moral or political, by which mankind 
is assailed. In the Old Testament, war, or the sword, 
is uniformly spoken of as the instrument whereby God 
punishes rebellious and idolatrous nations. This ought 
to be regarded as a warning voice from Heaven, both 
to nations and individuals, not to engage in it. 

r might here, Sire, lay down my pen, trusting that 
in a situation of considerable difficulty I have acted (at 
least according to the best of my judgment) on correct 
Christian principles. It seems necessary, however, 
upon an occasion like the present, that I should en- 
deavour to prove that I have acted on these principles. 

The prophecies of the Old Testament, when taken 
in connexion with the precepts of the Gospel, appear 
decisive against the practice of war, under the Christ- 
ian dispensation. To this evidence 1 appeal with 
the more satisfaction, as it affords, at the same time, 
the pleasing and sure testimony, that the degrading 
and sanguinary scenes of past and present times are 
not to endure, but, on the contrarj', that they will be 
succeeded b^ ages of permanent peace and happiness. 

I am. not, Sire, so great a visionary as to expect that 
the example of any individual, much less of one so lit- 
tle known to the world as myself, will have the least 
influence with others ; yet I confidently anticipate that 
a time will arrive, when not only insulated individuals, 
but when men in great numbers, — when ^Ae nations^ — . 
when many people^ will act on the same principles 
that I have done. I do not entertain this belief, mere- 
ly because I think the divine precepts of the Christian 
religion are admirably calculated to produce so glori- 
ous an event, or because the " signs of the times'^ lead 
reflecting persons to expect it ; but chiefly because I 
am a believer in those prophecies of the Old Testa- 
ment which speak of this devoutly to be wished for 
event as a certainty. These prophecies give evidence 
(Concerning this triumph of Christianity, with as much 

* Isaiah ii. 4. 
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precision and clearness as they testify the truth of 
Christianity itself. Their accomplishment, indeed^ 
seems to form a necessary connecting link in the grand 
chain of the prophecies concerning Christianity : this 
link wanting, the fortress of Christian truth is rendered 
assailable, and is exposed to the attacks of Jews and 
scepticsj who taunt Christians with the remark that 
their religion cannot be true, inasmuch as the Prince 
OF Peace is not yet come into the world. As it was. 
Sire, the practice of our Saviour and his Apostles to 
appeal to the prophecies of the Old Testament, it seems 
wise that Christiaqs of the present day, in examining 
a disputed point, such as the lawfulness of war, should 
follow the example of these infallible guides. 

However acute and excellent the writings of many 
learned commentators on the Prophecies^ and how- 
ever decisive the proofs they draw from them of the 
truth of the Christian revelation, it would seem certain 
that some of the most important of these prophecies, 
generally applied to Christianity, are at variance with 
all history, whether civil or ecclesiastical, of the last 
fourteen or fifteen centuries. The following prophe* 
cies are of this description : 

I. Isaiah ii. 2. And it shall come to passy in the 
last days, that the mountain of the Lardh house shaU 
he established on the top of the mountain and shall he 
exalted ahove the hillsy and all the nations shall flow 
unto it. 

3. And many people shall go and say^ Come ye and 
let us go to the mountain of the Lord, ta the house of 
the God of Jacob, and he will teach us of his ways, 
and we will walk in his paths ; for out of 2^n shall 
go forth the law, and the word of the Lorafrom Jeru- 
salem. 

4. And he will judge among the nations, and shall 
rebuke many people : and they shall beat their swords 
into ploughshares and their spears into prunins^Jwoks. 
Nation mall not rise up against nation^ neither shaH 
they learn war any more.— See also Micah iv. 1—4. 
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II. Isaiah xi. 1. And there shall come forth a rod ' 
out of the stem of Jesse. 

6. Righteousness shall be the girdle of his loins, and 
faithfulness the girdle of his reins. 

6. The.wolf shall dwell mth the lamb, and the leop- 
ard lie down tmth the kid ; and the calf and the young 
lion, and the falling together ; and a little child shall 
lead them. 

7. And the coio and the bear shall feed : and their 
young ones shall lie down together^ and the lion shall 
eat straw like the ox. 

S. And the sucking child shall play on the hole of 
the asp, and the weaned ddld shall put his hand on the 
cockatrice^ den. 

9. They shall not hurt or destroy in all the holy 
mourUain ; for the earth shall be fUliofthe knowledge 
of the Lord, as the waters cover the sea. 

These prophecies, though couched in language s6 
very dissimilar^ are no doubt descriptive of the same 
event, viz. the great happiness destined for mankind 
through the medium of the Christian religion. This 
happiness many of the virtuous, the enlightened, and 
the philanthropic, in all ages since the Christian era, 
have ardently, but vainly, wished to see realised. The 
former prophecy describes this triumph of Christianity 
in terms so plain and literal, that they cannot be mis- 
understood. The latter, though couched in symboli- 
cal language, is also descriptive of a state of great hap- 
piness under the Christian dispensation. In two im- 
f^ortani particulars these prophesies remain to he yet 
ulfilled, viz : In establishing peace in the world ; and 
in spreading that knowledge of the Lord which is final- 
ly to produce this blessed effect. 

Should it be asked. Sire, of what use these prophe^ 
cies are to Christians of the present day, — are they re- 
corded merely to gratify a prying curiosity, and to con- 
vey to them information concerning events#vhich are 
to take place at some future and indefinite period, and 
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in which they have no interest or concern ? This ques- 
tion is answered by St. Paul ; that prophecy (like oth- 
er parts of scripture) is *^ written for our admonition, 
upon whom the ends of the world are come." These 
prophecies, therefore, are handed down to inform us 
that it is the will of the great and benevolent Parent 
of mankind, and consequently the duty of Christians, 
to live together in harmony and love, instead of hating 
and destroying each other by war. — They are written 
to show us that if wars now exist, the fault is not in 
Christianity, but in those who are called Christians.— r- 
They are written to tell us what eflfects real Christianity 
will produce hereafter, and consequently what it ought 
to produce now. — They are written, Sire, to admonish 
Christians to refrain from war. These prophecies are 
still more important, for they point out the way to put an 
end to war ; viz., by spreading abroad Christianity (or 
" the knowledge of the Lord'') till " it shall cover the 
earth." When Christians cease from war, this under* 
taking will become comparatively an easj' task. Thus 
understood and applied, these prophecies, instead of 
being a mere dead letter and a matter of useless specu- 
lation, become practically and individually useful ; they 
become, like other parts of Scripture, *' profitable for 
doctrine, for reproof, for correction, for instruction in 
righteousness.'^ 

It is well. Sire, for Christians who feel a deep in- 
terest for the honour of their religion, that the history 
of the first two centuries establishes the fact, that the 
professors of Christianity, in those early ages, refrained 
from war. It is also well for the cause of Christianity 
that an apostasy from the faith was predicted. lu 
Scripture language, faith and Christian practice are 
often synonymous ; and it is impossible to conceive a 

¥ eater departure from Christian practice than war. 
hus, Sire, this departure from the practice of the 
Apostles aad early Christians, like every other fact 
connected with the Christian history, when duly con- 
sidered, bears testimony to its truth. 
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So long as nations professing Christianity shall make 
a trade o? war, the superstructure of Christianity must 
and will be assailable through these prophecies : but 
its foundations are imperishable. When Christians 
shall cease from war, which, on the sure word of pro- 
phecy, they will do ; then may we hope that Christi- 
anity ^' will cover the earth," and that " all the king- 
doms of this world ivill become the kingdoms of our 
Lord and of his Christ.'' Till then, warriors must be 
considered as the foes of Christianity. 

If, Sire, we ask ourselves the question — what changes 
would be effected in the moral and political world, if 
our Lord's sermon on the mount, instead of being a 
subject of occasional eulogium and admiration, were 
made the standard rule of men's actions ? Let the 
prophet Isaiah answer the question : men would " beat 
their swords into ploughshares," ami ** nation would 
not lift up sword against nation, neither would they 
learn war any more." The all-powerful cause that is 
to produce these glorious effects is Christianity. Con- 
necting it with the prophecies of the Old Testament, 
we may-consider " the knowledge of the Lord," and 
Christian knowledge, as the same thing : and taking 
the sermon of our Lord on the mount as a summary of 
this knowledge, we may consider it as the noble instru- 
ment that is finally to produce these glorious effects. 

The close agreement. Sire, between these prophecies 
and the probable result of our Saviour's precepts, if 
practically embraced, affords a strong presumptive 
proof, that both the prophecies and the precepts are of 
divine origin. I have, I trust, shown that the former 
never can be fulfilled so long as Christians shall engage 
in war. It will be equally easy to show that the pre- 
cepts of the Gospel can never be complied with by 
nations or by individuals engaging in war. Their obe- 
dience to such precepts and commands as the following, 
seems to be an impossibility. 
Have peace one xoith another. By this shall all men 
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know that ye are my disciples, if ye have love one to 
another. 

Walk with all lowliness and meeknessy with long suf- 
fering ^forbearing one another in love. 

Be ye all of one mind, having compassion one of 
another : love as brethren, be pitiful, be courteous, not 
rendering evil for evil, or railing for railing. 

Be at peace among yourselves. See that none ren- 
der evil for evil to any man. God hath called us to 
peace. 

Follow after love, patience, meekness. Be gentle, 
showing all meekness unto all men. Live in peace. 

Lay aside all malice. Put off anger, wrath, malice. 
Let all bitterness, and wrath, an^ anger, and clamour, 
and evil speaking, be put away from you, with all 
malice. 

Avenge not yourselves. If thine enemy hunger, feed 
him; if he thirst, give him drink. Recompense to no 
man evil for evil Overcome evil with good. 

What a strange anomaly, Sire, would be exhibited;^ 
were these truly noble and characteristic precepts of the 
Christian religion placed at the head of every naval or 
military officer's commission, and at the head of every 
warlike order issued from the Admiralty or War-office, 
or at the head of every regimental orderly-book ! No 
incongruity could appear greater than such a mixture, 
of war and Gospel — no impossibility more evident than 
the impossibility of obedience in both c^ses — no truth 
more clear than that war and Christianity are utterly 
irreconcilable. When the Christian and military duties 
are thus contrasted, the discrepance is so glaring, that 
it has rather the appearance of burlesque than of sober 
truth. But surely this striking contrariety affords no 
mean argument that the duties of a Christian and a 
warrior can never be faithfully discharged by the same 
individual. 

A due consideration of these truly Christian precepts 
will show us the fallacy of one of the most popular 
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arguments in favour of war : viz., that as the Jews, the 
highly-favoured people of God, were commanded, by 
God himself, to wage war, it cannot therefore be sinful 
for Christians to do the same. But our Saviour has 
left his followers without this excuse ; for he tells them 
they are not to be guided by the customs of the Jews : 
" Ye have heard,'' says he, " that it hath been said, an 
eye for an eye^ and a tooth for a tooth : but I say unto 
you, that ye resist not evil ; but whosoever shall smite 
thee on thy right cheek, turn to him the other also,'' — 
" Ye have heard that it hath been said, thou shalt love 
thy neighbour, and hate thine enemy : but I say unto 
you, love them that hate you, and pray for them which 
despitefuUy use, you and persecute you." The prac- 
tice of the Jews, therefore. Sire, can be no excuse for 
Christiicins to engage in war. 

Another popular argument in favour of war is, that 
the moral precepts of the Gospel, though imperative to 
individuals, may, in cases of necessity, be dispensed 
with by sovereigns, or nations. On this subject an 
acute reasouer thus expresses himself: 'Mn the trans- 
actions of private persons, no advantage that results 
from the breach of a general law of justice, can com- 
pensate to the public for the violation of the law ; in 
the concerns of empire this may be sometimes doubtedJ^ 
I deeply regret. Sire, that a sentiment so derogatory to 
Christian morals, should have proceeded from the pen 
of Dr. Paley. My regret, however, is softened by the 
knowledge that Christian sovereigns, united in Holy 
Alliance, " have not so learned Christ." These sove- 
reigns solemnly declare " their fixed resolution^ both in 
the administration of their respective states , and in their 
political relations with every other government^ to take 
for their sole guide the precepts of that holy religion^^ 
(the Christian) : " namely^ the j^recepts of justice, 
Christian charity^ and peace^ whwhy far from being 
applicable only to private concerns^ must have an imme- 
diate influence on the counsels ofprinces^ and guide all 
o 
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iheir steps^ as being the only means of consolidating 
human institutions^ and remedying their imperfections.^^ 
Whenever Christian nations shall act on these princi- 
ples, wars among them will cease, and *' the knowledge 
of the Lord will cover the earth as the waters cover 
the sea.'^ 

Cgnsidering the high importance of the subject-mat- 
ter of these pages to myseif individually, I trust, Sire, 
that I shall not, in concluding them, be accused of 
egotism, or of improperly indulging my own feelings 
or vanity, in stating the following particulars concern- 
ing myself. 

When the first impressions, Sire, were formed in my ' 
mind concerning the unlawfulness of Christians enter- 
ing into or remaining in the military profession, I can- 
not exactly recollect. To my shame I may, I believe, 
say that I never thought seriously on the subject till 
within the last four years. Whenever I heard feelings 
of disapprobation expressed concerning war, I was 
led to regard them, as Bishop Horsley did, as a species 
of puritanical cant ; so fully was I satisfied that war, 
and consequently my profession, was perfectly conso- 
nant with the precepts of Christianity. About the 
time I have mentioned, owing to circumstances which 
1 need not state, I began to entertain doubts on ihis 
subject. These doubts gradually gained strength; and 
early in the year 1822, I came to the resolution to in- 
vestigate the subject more closely than I had hitherto 
done ; and if, after such investigation, it should appear 
to me that my profession was irreconcilable with the 
])recepts of Christ, I determined to resign my naval 
rank and half-pay, although I placed a high value upon 
the former, and the latter forms a large portion of a 
very limited Income; and I was thereby subjecting 
myself, and not myself alone, to a very considerable 
change in my mode of living, and this at an advanced 
period of life, when its comforts and conveniences are 
most wanted. 
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To take a step so highly important to me in many 
points of view, but particularly m a religious one, upon 
the first impression of my mind, would have been 
highly improper ; for even the best informed persons 
frequently change their opinions, and see the same 
transaction in different points of view at differej^it peri- 
ods of time. From tlie very novel nature of the act 
I contemplated, I thought it possible that this might 
happen to myself; and that, in my ardour to do what 
I deemed an act of religious duty, I might hastily take 
a step of which I might hereafter see just cause to re- 
pent, and when repentance could not avail me, I was ^ 
also aware, that what I proposed doing, being so much 
at variance with established custom, might be attribut- 
ed to vanity or an affectation of singularity — motives 
by which, as far as I know myself, I have never been 
greatly influenced. Added to these considerations, I 
telt much difficulty as to the manner i^ which I should 
withdraw myself from my profession. It- appeared to 
me (though it may savour of vanity thus to express 
myself) that the measure I contemplated was one of 
very great importance both in a political and religious 
point of view. 

Under these perplexing circumstances, I came to 
the resolution to retain my half-pay three years longer, 
should my life be so long spared, and to dedicate that 
time to serious inquiry on a subject constantly pressing 
upon my mind. This delay I considered as likely to 
cure me of any false notions that either ignorance, 
fanaticism, or vanity might generate. It has„ Sire, 
pleased the divine Disposer of events to grant me 
these years ; and I hope they have not been passed 
unprontably. After every inquiry and consideration 
on one of the most important subjects that can occupy 
the human mind, as far as my abilities and opportuni- 
ties have enabled me, and after frequent and earnest 
prayer to that Being who alone has power over the 
minds of men, that I might do nothing dishonourable 
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to Christiaoity nor injurious to society, I have seen no 
reason to regret the resolution I then formed. Some 
may blame me, and with seeming justice^ for taking so 
long a time for consideration, on what I now speak of 
as so very clear a point. I do not however regret this 
delay, as it has effectually convinced me that I have 
acted not only from pure motives^ but also on correct 
principles ; and I feel the fullest confidence that I shall 
never repent of the step that conscience has dictated. 
This delay has also enabled me to correct the false 
views 1 have entertained till within the last twelve 
months, concerning what is called defensive war. On 
this subject I have, indeed^ changed my opinions. 

When 1 first formed the resolution of withdrawing 
from the naval profession, 1 was, Sire, impressed with 
an idea, perhaps rather a confused one^ that though 
wars of conquest and aggression were clearly unjustifi- 
able and wicked, yet that wars of defence were not so. 
For individuals or nations to engage in these, I consid- 
ered as not merely lawful^ but as highly honourable 
and meritorious. However I may subject myself to 
scorn and contempt, I now feel no hesitation in declar- 
ing my conviction, that warfare of any kind, offensive 
or defensive, national or individual, is most plainly 
interdicted by the spirit, if not by the letter of the Gos- 
pel. It is absolutely irreconcilable with the character* 
istic precepts of Christianity, as well ai3 with the 
prophecies which 1 have already quoted. These pre- 
cepts and prophecies teach us that to obey the will of 
God is " the whole business of morality." I may be 
under a delusion ; but regarding war of any kind as 
incompatible with this obedience^ I must either reject 
as sophisticated the excuses and apologies of learning 
and ingenious men in favour of defensive war, or set at 
nought both the Gospel and the Prophecies. 

Politicians consider the being ready for war as the 
surest mean of avoiding it, and as proof of true wis« 
dom. This is mere assertion : and history and e^pe^ 
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rience admonish us, that if one nation arms by way of 
precaution and self-defence^ another and another wiH 
do the same; and these deifensive armaments, it is 
more than probable, will produce offensive operations. 
Defensive armaments may secure temporary sai'ety, 
but they are calculated to create jealousy and provoke 
hostility, and to verify the remark of him who " spake 
as never man spake ;'' viz. that ^^ they that take the 
sword shall perish with the sword.'' Wjb are told on 
the sure testimony of prophecy that wars will cease ; 
but we have not the slightest intimation that this will be 
effected by defensive armaments : on the contrary, we 
have abundant res^on to believe that the spread of 
Christianity (or **the knowledge of the Lord,'') will 
produce this. (Isaiah xi. 9.) 

A meek and an unresisting spirit seems to be the 
key-stone of Christianity ; it appears to be regarded 
by our Saviour as a kind of celestial panoply^ not 
merely securing to its possessor the approbation of 
God, but also protecting him from wrong and insult. 
The same remark may be applied to families and also 
to nations. Its effects with these latter, it is true, 
remain to be fully tried ; but in, I believe, the only 
instance in which this spirit has been put in prac- 
tice upon an extended scale, it succeeded. It wilt 
succeed with Christian nations, unless Christiani- 
ty and civilization render men more ungovernable and 
unprincipled than the untutored Indians with whom 
William Peon had to deal ; these were completely 
won and subdued by this defensive and truly Christian 
armour ; and, when its use shall be better understood^ 
Christian nations will cease to learn war ; and there 
will be " nothing to hurt or destroy." 

Some, Sire, may cavil with my having, on the pres- 
ent occasion^ appealed so confidently to prophecy. It 
has, indeed, been too much the custom with several 
commentators, even with men of considerable eminence 
as writers and scholars, to identify the awful and won- 
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with some of the prophecies of the Old and New Tes- 
taments, which admit of a variety of interpretation. 
The prophecies to which I have appealed are of a very 
different description, and can hardly be misapplied or 
misunderstood. These prophecies place our holy re- 
ligion in the most dignified and delightful point of view, 
as the path to universal peace and philanthropy. The 
Author of our divine religion is also by these prophe- 
cies placed in the most lovely and captivating point of 
view, as peculiariy entitled to our veneration, our 
gratitude, our obedience, and our love. This applica- 
tion of prophecy adds strength to tj^e Christian eviden- 
ces, ana repels one of the most powerful arguments of 
sceptics against the religion of Christ. 

I trust, Sire, that the state of gross darkness* which 
has for so many centuries been producid]g war and de-' 
struction is fast passing away, and light approaching 
with a steady step ; and that, without improperly in- 
dulging the imagination, we may consider the present 
times as those described by the prophet as neither day 
nor ni^kt, previous to the evening time (of Christianity) 
when It shall be light,\ We are accustomed to regard 
the times in which we live with a partial and compla- 
cent eye ; and, comparing them with those that are 
past, to exult in our superiority over our predecessors. 
We have, indeed, much cause for gratitude for many 
national blessings ; but, as Christians^ none for exul- 
tation, when we call to mind the torrents of human 
blood that have been shed in our own times, in direct 
opposition to the precepts of Jesus. 

When Christians, Sire, shall subdue the antichristian 
spirit of ambition, of resistance, and revenge, — or, in 
the words of St. James, those lusts from whence wars' 
arise, — ^and, instead of emulating the heroes of antiqui* 

* Isaiah Ix. 2. t Zechariah xiy. 6, 7. 
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ty, to which the present course of education propels 
them, they shall take Jesus Christ for their pattern : 
— when, like him, men shall think it more honourable 
to submit with patience to a blow, than to return it 
with interest : — when men shall prefer the approbation 
of God, to the admiration of their fellow-men ; or, in 
a word, when they become Christians : — then ** will 
they beat their swords into ploughshares ;'' and " na- 
tion will not rise up against nation, neither will they 
learn war any more/' This, Sire, is the language of 
prophecy ; and in the application of it, and of the pre« 
cepts of Jesus, I trust that '^ I have spoken forth the 
words of truth and soberness^ 

I think it incumbent upon me, Sire, before I con- 
elude this letter, to assure Your Majesty, that, in retir- 
ing from your Naval Service, I am solely actuated by 
those motives which I have set forth ; and that I have 
not been led to take this step by any men or body of 
men. To one friend only has my intention been known 
from the first ; and I have the happiness to know that 
this friend (who will be a fellow-sufferer from the act) 
most cordially approves what I have done. Nor, Sire, 
have I, till very near the time of sending these pages 
to the press, read any of the valuable publications of 
Peace Societies in this and other countries. The re- 
cent perusal of some of their works has afforded me 
the most heart-felt satisfaction, tqgether with the plea- 
sure of knowing, that though these pages may excite 
feelings of pity and contempt in many, yet that they 
are in accordance with the opinions of numbers of 
pious Christians of distinguished rank and literary 
attainments in different parts of the world. Believing, 
Sire, that the publications of the Peace Societies have 
not only a tendency to annihilate war, but also to pro- 
mote religion, and with it obedience to sovereigns, I 
sincerely wish they may be more extensively read than 
they have hitherto been. 
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May it, Sire, please tlie Supreme Disposer of events 
to grant that Your Majesty's reign may be prolonged, 
and that it may continue to be peaceable, prosperous, 
and happy i and may it accord with the wisdom and 
benevolence of His divine government of the world, 
shortly to put an end to all war and bloodshed, and 
incline the hearts of men to deeds of mercy and philan* 
thropy ; and may Your Majesty, and the highly-fa- 
voured nation you govern, be made the glorious instru- 
ments 'of spreading through the world pure and una- 
dulterated Christianity, or that ^knowledge of the 
Lard,'^^ which can alone produce and aegure the peace 
and civilization of the world. 

Thus highly honoured, Britain may indulge in the 
hope that not only her existence as a nation, but alsq 
her tranquillity will endure ; and that she will not be 
consigned, by the great Ruler of the universe, to the 
lot uniformly recorded in history of other great and 
warlike nations, who, having been raised by the sword, 
have also perished by the sword. 

Though, Sire, I have, for the reasons I have stated, 
withdrawn myself from Your Majesty's Naval Service^ 
it will ever be my most earnest wish, as it will also be 
my constant endeavour, as a Christian and as a sub- 
ject, to approve myself, with unfeigned defer^ace and 
respect. 

Sire, 
Your Majesty's most faithful, 

Most dutiful^ and devoted Servant, 

THOMAS THRUSH, 

Sutton, near Thirsk, 
14th Jan. 1826. 
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^' Whatever renders religion more rational, renders it more credible ; 
and he who by a diligent and faithful examination of the original records, 
dismisses from the system one article which contradicts the apprehension, 
the experience, or the reasoning, of mankind, does more towards recom- 
mending the belief, and with the belief the influence of Christianity, to 
the understandings and onsciences of serious inquirers, and through them 
to universal reception and authority, than can be effected by a thousand 
contenders for creeds and ordinances of human establishment/' 
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CONVERSATION I. On the use, and excellence, of the KEY 
op the Apostle PAUL for opening the Holt Schiptubes. 

Admiral. Good morning to you, my friend, I have called upon you 
early, wishing to have a little conversation with you, if convenient. 

Captain, It is perfectly so. Your conversations with me have ever 
been kind and interesting ; and, I doubt not their being so on the present 
occasion. Let us, therefore. Admiral, without further preface, enter upon 
the subject which procures me the pleasure of this early visit. 

Adml. The subject, my friend, is religion ; a subject of all others the 
most important. On this subject I claim no right to catechise you ; but, 
as a sincere friend, I would wish to ask you one plain question. How 
happens it that you, hitherto a regular churchman and, as far as appear- 
ances go, a truly pious Christian ? though you do not talk so much about 
religion as is now the fashion with some of our brother-officers ; How 
happens it, my friend, that you should have turned your back upon the 
church and all religion ? I should have supposed that you were turned a 
Methodist, or Puritan, but, as far as I can find, you have not worshipped 
God, in either church or chapel, for the last year, or more. I should be 
sorry to offend you, but, this intelligence grieves me much. 

Capi. So far from being offended at your question, I regard it as an 
additional proof of that kind friendship with which you have for so many 
years honoured me ; and which it would grieve me to the heart to lose. 
I will, therefore, endeavour to answer your question with the plainness and 
sincerity due to the subject, and also to yourself. I have, it is very true, 
as you are pleased to express it, turned my back on your church, but not on 
the divine religion of Jesus. The more I study this religion, — and it is my 
daily study — the more 1 am enamoured with it — the more I revere, venerate 
and love its divine Author. I am not given to boasting, or, as you observe, 
to much talking about religion ; but yet, I can with truth say to you, in the 
words of St. Paul, " I am ready not to be bound only, but also to die for 
the name of the Lord Jesus." My cause of absence from church is this. 
After many years of painful inquiry, with devout prayer to God to aid me 
in the search after divine truth, I find that some part of the worship offered 
up there, is not only unsanctioned by our Lord, but directly opposed to 
his example. This, if we would be his disciples, we ought to follow. 

Printed by Thomas Thrush of Harrogate. 
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xldmL 1 dottbt not, my friend, your zeal in a cause you belie\re to be a 
good one, nor your courage in defending it ; but, here, I am much inclined 
to suspect the correctness of your judgment. What you say much surprises 
me, and I beg of you to explain yourself — I have ever held the Liturgy of 
the Established Church in high veneration. 

Capt. Many of the prayers of the Liturgy, as devotional compositions, 
command the admiration of pious Christians of all sects : but there are 

other parts of it highly revolting to the feelings of many good men ^men 

who read the Scriptures daily. I mean those parts where prayer is offered 
up to God the Son, God the Holy Ghoat, to the Blessed Trinity ^ to the 
Lamb of God, and to the Son of David. Neither Jesus, nor his Apostles, 
ever prayed thus, or taught men so to pray. The command is as plain as it 
is imperative^-" When ye pray, say OUR FATHER. " Durst you disobey 
so plain a command issued by the Lords of the Admiralty ? I Icno^w you 
durst not. And yet, without any valid excuse — as I shall endeavour to 
shew — ^you worship, or pray to, oih^v persons besides THE FATHER. In 
not adhering to the command of Jesus, Do you not dishonour Him ? And 
in dishonouring Him, Do you not dishonour HIM who sent Him ? I>o 
you not worship ihe person sent instead of the great GOD who sent Him ? 
In short. If yon are not guilty of idol-worship ; Can you regard yourself 
as a true worshipper : True worshippers, says our Saviour, worsftip the 
FATHER in spirit, and in truth ; for the FATHER seeketh such to 
warship HIM. — ^That is onepenon, — HIM, — not three persons. 

Adml. What you say, regarding true worsfiippers, must be true, for you 
use the very- words of Jesus : but He also says, I and my FA THER are 
one : and again, I'hat all men should honour the Son, even as they honour 
the Father. When men, therefore, pray unto Jesus, Is it not equivalent 
to praying to the Father ? 

Capt* The difference is this. In one case, men obey the command of 
Jesus, in the other, they do that for which they have no scriptural precept — 
neglecting the sacred oracles of God, they cleave to the customs and tradi- 
tions of uninspired men. Had Jksus said that He and the FATHER 
were one and the same God ; or, as men wise beyond what is written say, 
of the same essence, or substance, (which seems to mean the same thing, ) 
the orthodox might defend their worship of Jesus. But our Lord never said, 
nor meant, any such thing. The whole of the xviith. chapter of St. John's 
Gospel afibrds proof of this. If we read the whole chapter with care, we 
cannot fail to discover the meaning of our Lord's expression, I and my 
Father are one. — nay, we shall find (See v. 21 and 22.) that good men of the 
present day are, in the same sense, one with God. Besides, the whole of 
this chapter is one continued prayer; and to suppose that Jesus was God 
is to suppose tliat he addressed this prayer to himself — a supposition so 
highly revolting to piety and sound sense that no good man, daring to use 
his reason, can, for a single moment, entertain it. As to the other text you 
have quoted, it does not at all answer your purpose, unless you can prove 
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that honour and wonhip mean the same thing ; viz, divine worship ; but in 
seTeral passages this is not the case. St. Paul tells us, to honour the king ; 
naiff to honour all men ; but what Christian ever dreamt of offering divine 
worship to his fellow<*mortals ? And, Cornelius met him,(Peier)fell d&un 
at his feet, and worshipped him» Acts x. 25. And, They that were in the ship 
came and worshipped him, saying, Of a truth thou art the Son of God, 
Matt, xiv. S3. In both these instances, it is evident, nothing more is meant 
thanthat ciwl respect^ or homage, which, as you well know, is now paid by 
Asiatios to penooftof distinction. See also Matt, vii, 2. xvi, 26. &c. &c. 
NebuchadiMizzar is said to have worshipped Daniel. See Dan. ii. 46. 

With, regard to losing* the good opinion of yourself and many friends 
whom I love and respect, this would, indeed, be a severe trial to me ; but 
now, as in the Apostolic age, The friendship of the world is enmity with 
God, If I have hitherto placed too high a value upon this friendship, it 
behoves me to seek more earnestly the friendship of God during the few 
years he may see fit to continue me here — ^to patiently bear the censures, and 
scoffs of the world — to surrender the friendship of my dearest friends, even 
your*s, in order to prove myself a disciple of Jesus, whose virtues I truly 
admire, and ardently, yet humbly, desire to follow. 

Adml. What you have just said surprises me still more. I thought I 
had seriously considered these matters ; but now, I begin to think that you 
also may have paid attention to the subject : permit me, therefore, for my 
own information, to propo^ to you some other questions. Is it not to be 
inferred, when Jesus commands baptism to be performed in the name of 
the Father, the Son, and the Holy Ghost ; and also when St Paul says. 
The grace of our Lord Jesus Christ, SfC, S^e. that these three persons are 
eqnally God, and equally entitled to divine worship. 

Capt, To say nothing of tlie presumption of departing from the plain 
command of our Lord; "When ye pray, say OUR FATHER," I would 
ask you, What would be the consequence of thus applying these two texts ? 
It would irrefragably follow, ( each of these divine persons being God) that 
there are two Gods more than St. Paul held. In ihe celebrated passage 
1, Cor. viii. 6. he says, " To us ( Christians) there is but one God the Father, 
of whom are all things, and we in Him ; and one Lord Jesus Christ, by 
whom are all things, and we by him.'' These words are thus paraphrased by 
Mr. Locke, "To us Cliristians there is but one God, the Father and Author 
of all things, to whom alone we address all our worship and service ; and 
but one Lord Jesus Christ, by whom all things come from God to us, and 
by whom we have access to the Father." These words of the Apostle, at 
the same time that they establish the Messiahship, or Lordship, of Jesus, 
exclude his supreme divinity. They contain two plainly-revealed truths. 

1. The first truth is, that there is but one God, or object of supreme wor* 
8hip,and that is(not a Triune God, but) THE FATHER. To us there is 
htti one God, the Father, Consequently, we ought to worship HIM only. 

2. The second truth, which is in perfect harmony with the first, tells us 
that to us there is but one Lorrf, or Master. For the application of these two 
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relative terms GOD and Lordy I would refer you to oar Lord himself who 
says, "Call no man your Father upon the earth : for one is your Father 
which is in heaven. Neither be ye called Master : for one is your Master 
•ven Christ ; and all ye are brethren.'^ The total disregard to these injunc- 
tions of Jesus by the superior clergy, long ago shook my confidence in 
their interpretations of Scripture. Many parts of the Epistles of St. Paul 
are difficult to comprehend ; but this passage is so perfectly plain and 
intelligible that '' the way-faring man, though a fool, shall not err therein.^ 
Though this passage may not guide us to tbe right meaning of all difficult 
passages, yet, we may safely conclude that every interpretation of Scripture 
which contradicts these two plainly-expressed truths of St. Paul must be 
false, — it must be contrary to the general testimony of the Holy Scriptures. 
I venture, therefore, to designate this passage The Key of the Apostle Paul 
for opening the Holy Scriptures : for Scripture, being of divine origin, 
one part of it, when rightly interpreted, cannot contradict another, without 
impairing the credibility of the whole. 

Your rule that the Son, and the Holy Ghost, must be God, equal with 
the Father, from being placed in juxta-position with Him, would prove too 
much. It would prove that the angels are Gods, equal with the Father ; 
for St. Faul says to Timothy, I charge thee before God, and the Lord Jesus 
Christ, and the elect angels. Your canon, Admiral, would fully justify the 
worship of Catholics, whom you stigmatize as idolaters. 

Adml. Scripture appears to favour your argument : but, I would ask 
you, Do not the Scriptures also attribute the same divine powers, and use 
the same epithets, v/hen speaking of Jesus Christ, and the Holy Ghost, as 
they do when speaking of the Father ? Are they not, therefore, equally the 
objects of our adoration ? 

Capt. To examine the numerous texts adduced by commentators in 
support of your argument would £11 a volume. All that I would now 
observe to you is, that these commentators oppose their wisdom to that of 
the divinely inspired Apostle. St. Paul preaches " one God the Father. " 
The Society of Dartlers Buildings, one God consisting of three persons. I 
leave you. Admiral, to make your election between these two religions, for 
such I must consider them, inasmuch as one religion inculcates the wor- 
ship of one God, whilst the other prescribes the worship of three persons^ 
or Gods : for each of these is said to possess all divine attributes, — to be 
uncreated, eternal, Almighty, To say tliat these three ai*e not three Gods, 
but one God, seems to be equally frivolous and false — a kind of solemn 
mockery of the HOLY ONE. Here, Admiral, wc find the use and 
excellence of the Apostolic Key, This Key, like a two edged sword, cuts 
down both Trinitarianism and Tri theism, — it shews that both must be false, 
for they both contradict the plainly-declared truth of St. Paul, that ** to us 
there is but one God THE FATHER." I might, also, answer your remarks 
by altogether denying the divine attributes you assign to Jesus. All the 
power he possessed was delegated, or given to him— He, of ha ownself 
could do nothing, (Matt, xxviii. 18. John v, 30.) 



The Kit or the Apostle Paul, &c. &c. 5 

AdmL Scripture, as you interpret it, seems to be in your favour ; but 
yet, I cannot hastily relinquish opinions I have so long cherished — opinions 
held sacred by the great majority of learned and good Christians for ages 
past. These affirm that their belief is founded on the general testimoni/ of 
Scripture; and not, ( like your's ) on a few detached passages. Have you 
ever read Jones*s Catholic Doctrine of the Triniti/ ? 

Capt. I have. It is patronized by the Societi/ for Promoting Christian 
Knowledge ; and, if a seaman may be permitted the remark, it, like many 
of the books it distributes, does them little honour. I have also seen 
another work held in high estimation by both churchmen and dissenters, 
Dr. J. P. Smith's Scripture Testimoni/ of the Messiah, To find out the 
God of Christians in either of these books seems a hopeless task for an 
unlearned man ; they both contradict the prophecy of Isaiah concerning 
the religion of the Messiah ; that it shall be a high-way — a way so plain 
that wat(faring men, thongh foolsy shall not err therein. 1 would further 
obsenre that this Society, in the books it circulates, opposes its wisdom to 
the wisdom of St. Paul ; for, by its books, it endeavours to prove that 
the God of Christians consists of three divine persons ; thus annulling the 
two truths plainly revealed by The Key of St. Paul. I venture to call 
them Apostolical Truths, in opposition to the Athanasian sophistries of your 
church : and every exposition of Scripture which subverts these truths 
must necessarily be erroneous, anti-christian, and false. I do, indeed, lay a 
great stress upon this text ; and so would Trinitarians, if they had one such 
text to appeal to ; but they have not. They build ou inferences. 

Adml, Pardon me, my good friend, if I say you make short work — a kind 
of radical work, of expounding Scripture. By this text, as by an extinguish- 
er, you would at once deprive us of all the light we derive from the works 
of pious and learned men for ages past — of all the good books distributed 
for the pnomotion of Christian knowledge. I must, therefore, beg of you 
to shew me that the sense you attach to these words is the right one ; by 
shewing me that it is in accordance with the general testimony of Scripture ; 
for it is by this I wish to be guided. How am I to ascertain what is tliis 
general testimony, as it regards the doctrine of the Trinity ? 

Capt. By taking plainly-revealed truths, like those of St. Paul, and 
using them as guides, or Keys, for ascertaining the meaning of difficult, or 
abstruse passages. 

AdmL Will you elucidate this by a few examples ? 

Capt. In order to shew the use, and excellence, of the Apostolical Key ; 
.that is, to establish the two Gospel Truths which it proclaims ; viz, that the 
FATHER is the ONLY GOD of Christians, and tliat Jesus Christ is their 
Lord, or Ifoster— a being subordinate to, and dependent upon GOD the 
FATHERr— I shall make St. Paul his own expositor. 

1. I refer you to Eph. iv. 5, 6, where he says One Lord, one fuilhy one 
baptim, one GOD and FATHER of all, who is above all. See ch vL 23. 

2. For there is one God, and one Mediator hclween God and man, the 
man Christ Jesus. 1. Tim. ii 5. Also Acts xvii. 23—31. In both texts, these 
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two tratfas are established ; firom the following they may be ioferred. 

3. For to tkis end Christ both died, and rose^ and revived^ that he mif^ht 
he Lord both of the living and the dead, Rom. xiv. 0. To you. Admiral, 
and to every sensible man who dares to think for himself, it must be evid- 
ent, that had Christ been GOD, co-equal to, and co-eternal with the Father, 
He was already, in his own divine rights Lordf both of the dead and tkc 
living ; and that He had no occasion either to die, or rise again, in order to 
become so. 

4. In speaking of GOD, St. Paul very generally calls Him the GOl>, 
and FATHER of our Lord Jesus Christ This expression presupposes 
the supremacy of the Father, and the inferiority of the Son. See 2. Cor. i. 
3* — ^xi. 31- — Gal. i. 1. — Eph. 1. 3, 17. From what I have stated, the two 
Jpostolical Truths will he established ; and it will, I think, appear to you 
pretty certain that St. Paul knew nothing of the divinity of onr Lord, or yet 
of the fiction of two natures — ^the talisman of modem theologians, concern* 
ing which Scripture says not a word. What I have stated will also^ I trust, 
further prove to you that this notable passage (1. Cor. viii. 6.) may be safely 
used as a Key for ascertaining the General Testimony of Scripture. 

Adml. As far as regards the testimony of St. Paul, your inferences seem 
to be correct ; but what say the other inspired writers on the subject ? 
Capt, They all confirm the two truths of the Apostolical Kof, 

1. St. Peter (1. Ep. i. 3. ) says Blessed be the GOD and FATHER of 
our Lord Jesus Christ. See also 2. Pet. i 17. 

2. St James says ( i. 27.) Pure religion and undefiled before GOD and 
the FATHER is this, &c. And, Therewith ( with the tongue)hieu we 
GOD, even the FATHER James iii. 9. 

3. St. John (1. Ep. ii. 1. ) says, If any man fin, we have an advocate 
with the FATHER, Jems Christ the righteous. And, (2. John 8.) 
Grace be with you, mercy, and peace, from GOD the FATHER, and from 
our Lord Jesus Christ, the Son of the FATHER. 

4. Jude, the servant of Jesus Christ, and brother of James, to them that 
are sanctified h/ GOD the FATHER, and preserved in Jesus Christ. 

From all these texts, it will plainly appear to you that the writings of the 
other Apostles are in accordance weth the Key of St, Paul ; and that, that 
Key may, therefore, be safely taken as a test for ascertaining what is the 
General Testimony of Scripture regarding the divinity of Jesus. 

Adml. Here again, my friend, your inferences appear to be just ; but, 
before I give my assent to them, I would wish you to lay before me the 
evidence of Jesus himself ; for, should this evidence materially differ from 
that of his Apostles, in the state of uncertainty in which I now find 
myself, I should be inclined to doubt both parties. 

Capt. You would be justified in so doing ; but, happily for the cause 
of Christian truth, the testimony of Jesus is in the strictest agreement 
with that of St. Paul, and the other Apostles, as it regards the two truths 
to which I have so repeatedly directed your attention. As, however, the 
discussion of this subject will, necessarily, occupy some length of time, we 
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will, if you please, defer it till our next interview. In the interim, permit 
me to recommend you to read the New Testament with care and attention, 
as it regards the twu truths in question ; and with devout prayer to the 
Father of light, not only to open tlie eyes of your mind, and remove from 
you all prejudice and error, but to jiv? yon the apostolical courage boldly 
to defend, and proclaim those trutlis which you shall there find reviialed. I 
should not, my kind friend, have presumed thus to advise you, but, from a 
knowledgce that the orthodox in general, including the clergy, only study one 
side of the question. I would, therefore, further recommend to you, along 
with the Scriptures, to peruse the works of controversial writers on both 
sides of the question. Read the controversy between Bp. Horsley and Dr. 
Priestley. Read the Apology of the Rev. Theophilus Lindsey on resigning 
the vicarage of Catterick, and the Sequel to that work ; with a Scriptural 
ReJutatUm 8cc. by Dr. Burgh. Read Dr. Wardlaw's Discourses on the 
Socinian Controvercy, with the Repli/, and Sequel, by the Rev. Ja. Yates. 
I would also recommend to your attention the Controversy between Abp. 
Magee and Dr. Carpenter. After reading these, or only a part of them, 
I am inclined to think, your confidence in your long-cherished opinions will 
be shaken : for, as I have just observed, the theological studies of the 
orthodox are directed to only one side of the question. This is the case 
with dissenting ministers, as well as with the established clergy : they may 
say, as Bp. Smallridge said to William Whiston, I dare not examine, I 
dare not examine. For if we should examine and find that you are right y 
the church has been in error so many hundred years. 

Should you, Admiral, after due inquiiy, arrive at the same conclusions 
I have done, and think it your duty to proclaim your opinions, you will 
not only lose many firiends, but create many enemies. You will lose, what 
we all highly value, your good name. You will be held up to derision and 
scorn, as a man deserting the religion of your forefathers — as one given to 
change— denying the God that bought you. You will be pointed at, preach- 
ed at, prayed at, as an infidel, a half-jew, half-mohammedan, a Socinian. 
All these epithets you will find in the columns of the Standard, or pages 
of the Quarterly, the Trumpeters of the Established Clergy. Added to all 
this, if you have any favour to ask at the Admiralty, for yourself, or your 
firiends, your applications will avail you little ; for their Lordships regard 
those who dissent from the Church as enemies to the State. If, Admiral, 
you can stand all this, you may proclaim yourself a Unitarian ; otherwise, 
if your concience will permit, keep your religious opinions to yourself : 
this you will find the most conducive to your present ease and comfort — 
the most certain way to promote the prosperity, and respectabilty of your 
femily. How few avowed dissenters, Admiral, do we find in the ranks of 
the noble and the great 1 Now, as in the days of the Apostles, we may truly 
say, ••The friendship of the world is enmity with God." 



CONVERSATION. II. 



On the use, and excellence, of THE KEY OF JESUS for opening 
the Holy Scriptures. 

AdmL Since our last interesting conversation, I have thought much 
on the subject ; and, if you have not persuaded me to adopt your religious 
opinions, you have done much to shake my confidence in the opinions 
I have so long cherished— opinions, which I cannot, vidtbout the greatest 
violence to my feelings, relinquish : they were inculcated by parents and 
teachers, whom I truly loved and venerated. These opinions form, as it 
were, a part of myself — I have hitherto held them as almost too sacred to 
be doubted, or inquired into. I should, however, be glad to hear from you 
the testimony of Jesus concerning his own inferiority, and the absolute 
suFRSMACY of THE FATHER : for, as already remarked, it is oa these 
two points that the whole controversy seems to hinge. 

Capt, The Testimony of Jesus is in perfect accordance with that of St. 
Paul and the other Apostles. This will appear to be the case, because ; 

1. Our- Lord directs — possitively directs — sprayer to be addressed to the 
FATHER, When ye pray, say OUR FATHER. From this conmiand, 
we may, with almost unerring certainty, infer that the FATHER is the only 
legitimate object of divine worship ; and, consequently, that HE is the 
only supreme GOD— the GOD of GODS, (Ps. cxxxvi. 2.)— HE whose 
name alone is JEHOVAH. (Ps. Ixxxiii. 18. ) Our Saviou^r himself con- 
firms this by his practise, — ^by his uniformly, in his wants and distresses, 
praying to the FATHER. If Jesus were God, or equal to, or of the same 
substance with the Father, nothing could be conceived more absurd, not to 
say hypocritical, than both the prayers, and command of our Lord ; for, on 
the above supposition, we convict Jesus of praying to himself^ or to his 
substance. As if, however, to guard men aganist such errors, and, at the 
same time to pieserve his followers from the sin of idolatry, he tells them 
that true worshippers shall worship the FATHER in spirit and in truth, 
for the FATHER sceketh such to worship HIM. John iv. 23. 

2. Our Lord confesses himself inferior to the FATHER in knowledge, 
when he says, Of that day and that hour knoweth no man, no, not the 
angels which are in heaven, neither the Sow, but the Father. Mark xiv. 32. 

3. Jesus also confesses himself inferior to the Father when, he says. To 
sit on my right hand and on my left hand, is not mine to give ; Mark x. 40. 
And, Thinkest thou that I cannot now pray unto my FATHER, and HE 
shall presently send me more than twelve legions of Angels 1 Matt, xxvi, 53. 

In all the above passages we find the same Gospel truths-^-the absolute 
supremacy of the FATHER, and the positive inferiority of the Son. 

AdmL But, my friend, may not this inferiority apply to his Human 
Nature only, and not to his Divine Nature ? 



The Kex of JBSUS, kc, &c. 9 

Capt. Yon are now, my good friend, departing from the language of 
Scripture, and adopting that of priests and schoolmen — of men fallible and 
uninspired. You are making, not explaining. Scripture. Yon are assuming 
as true, that which never has been, and never can be proved from Scripture ; 
viz, that Jesus of Nazareth y a man approved of GOD-^-^a man whom God 
raisedup — whom HE exalted to he a Prinee and a Saviour ^ was, at the very 
same time GOD. (Acts ii. 22. — v. 31.) Consider, Admiral, that this 
doctrine of yours assumes that this Jesus, whom GOD raised and exalted 
is himself, the very being so raised and exalted, also the very GOD — or of 
the same substance with that GOD — ^who raUed and exalted him. Your 
doctrine assumes that he who was once a helpless child in swadling clothes, 
and laid in a manger ; who was afterwards a man of sorrows, and acquaint- 
ed with grief, was, all the while, the Supreme GOD, infinitely great and 
infinitely happy in heaven. He who can believe these things may bring 
himself to believe any thing, however contrary to his intuitive knowledge — 
.to his internal perceptions of truth and falsehood. He need not boggle at 
the doctrine of Transubstantiation : for, that God whose power is infinite — 
who from the very stones can raise up children unto Abraham — can, with 
equal ease, transform himself into a wafer as into a man. In defence of this 
their favourite doctrine, the Catholics appeal to the very words of Jesus 
This is my body ; but your doctrine has no such support. It is based on 
inferences — ^inferences alike weak and presumptuous. Not being able to 
reconcile those parts of Scripture which speak of Jesus as a Tnan — a man 
like other men — with those that speak of him as God, theologians have 
invented the doctrine of two natures, I say invented, because this doctrine, 
the corner stone of Orthodoxy, is never once mentioned by either our Lord, ' 
or any of his Apostles. Independently of this want of direct scriptural 
testimony, there are many weighty objections to this doctrine. On one of 
these, I beg to submit a few remarks to your consideration^ 

One Df the main pillars by which the Christian edifice— one of the main 
evidences of the truth of Christianity — ^is the integrity of its divine Found- 
er ; the great end of his mission was that He should bear witness unto the 
truth. Once destroy the integrity of our beloved Lord — once convict him 
of falsehood, or deceit— you give a death-blow to the Christian Evidences. 
What, therefore, I would ask of you, and of all who maintain the supreme 
divinity of Jesus is, llow you can reconcile this doctrine with the words of 
Jesus ? For instance ; when he says, I can of mine own self do nothing, 
Can we possibly suppose that He was GOD — or of the same substance with 
GOD 1 Could his disciples entertain any such belief ? But tlie words of 
Jesus prohibit the belief of his twofold nature ; the expression mine own 
ielf, necessarily included his two natures, if such he possessed — it must 
mean Ais whole self. Can it, Admiral, I would respectfully ask you, be 
believed that, all this time, Jesus, (in his divine nature) was omnipotent. 
Almighty ; without also believing that our Lord, if not guilty of direct 
felsehood, was chargeable with deception, — ^with saying one thing, and 
anocbefk thna, the orthodox, in their over great zeal to do honour 
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to the Saviotur, and Redeemer of mankind, by attempting to prove his 
divinity, take from Him his integrity, Christianity has nothing to fear 
from open enemies ; it is founded on a rock, and the gates of hell shall 
not prevail against it : but it has suffered much from injudicious friends : 
iti foes have been those of its oum household. The highest honour Jesus 
claimed was that of being the Messiah, the Christ, or the Son of God, terms 
of the same import. When Peter said unto our Lord, Thou art the Christ 
the Son of the living God ; Jesus said unto him. Blessed art thou Simon^ 
Bar^ona ; for flesh and blood hath not revealed it unto thee^ but my Father 
which is in heaven. (Matt. xv'i. 16, 17. See also Mark viii. 29. . Luke ix. 
20. John xi. 27. — ^xx. 31.) These texts will shew, that Jesus never claimed 
supreme divinity. That his disciples did not entertain so preposterous a 
notion seems certain. They regarded the Messiah, (their Master ) as a great 
temporal prince, in whose kingdom they hoped for honour, and distinction, 
— To sit one on his right handy and another on his left, in his kins^dom (Matt. 
XX 21. ) We fin.1 them, accordingly, after his resurrection, thus expressing 
themselves ; We trusted that it was he which should have redeemed Israel, 
Luke xxiv. 21. Jesus, of his own self, as I have just observed, could do 
nothing ; the great power he possessed was delegated, or given to him. Matt, 
xxviii. 18. It is impossible, Admiral, to reconcile these things with the 
notion of our Lord being perfect God, and perfect man — ^A notion, we 
may be sure, the Apostles never entertained ; for they never preached it, or 
any thing like it. After the day of Pentecost, when the Holy Spirit was 
given to them, we have the following specimen of their preaching. Jesus 
of Nazarethy a man approved of G OD among you by miracles and wonders 
and signSf which GOD did by him. Acts ii. 22. And v. 22. This Jesus 
hath GOD raised up. If you read the book of Acts with attention, you 
will find the whole of the preaching of the Apostles in conformity herewith 
— strictly Unitarian. Concerning the divinity of our Lord, or his two no- 
turesy we find no mention of them in the book of Acts. Now, we can 
hardly suppose, that the Apostles, if they knew of these doctrines, were so 
negligent as not (like modern preachers) to proclaim them. On these sub- 
jects, after diligently reading the book of Acts, I leave you to form your 
own deliberate opinion. 

Adml. I cannot but approve the Christian spirit in which you argue 
these matters ; and I feel greatly obliged to you, my excellent friend, for 
your patience and forbearance with me. I came here in the hope of con- 
vincing you of the culpability, or impiety, you were guilty of in neglecting 
public worship ; and, I must confess, you have not only exonerated yourself 
but, in some measure, inculpated me. I must, however, take a little tim« 
to meditate on these things, before I can bring myself to relinquish a form 
of worship from which I have derived so much satisfaction ; -and* I would 
hope, some profit. I would, therefore, my friend, beg of you to infoma 
me if there is any particular text — any words uttered by Jesus bjmself .; 
that, like Thb Key of the Apostle Paul, clearly :expres8 the^Two jf^as^ 
tolical Truths set forth in that Key. These Tmths may be ^)&rred;6nBiik 
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the passagiis you hava adduced ; but inferences, however pUusible, depend- 
ing on our reasoning powers, are not to be placed on a level with positive 
trathXf plainly and distinctly stated. 

Capt. I grant the justice W yourxemark ; and, I am happy to say, thei« 
is a text of this sort — ^a text whicli sivqfy and alone — a text from the mouth 
of Jesus, which, unconnected with any other texts, most clearly establishet 
the two great Apostolical Truth, for which I contend — the exclusive supre* 
raacy of the FATHER, and the positive inferiority of the Son, This text 
is John xviL 3. In addressing devout prayer to the FATHER, Jesus uses 
these emphatic words ; THIS IS LIFE ETERNAL, THAT THEY 
MIGHT KNOW THEE THE ONLY TRUE GOD, AND JESUS 
CHRIST, WHOM THOU HAST SENT. These sacred wordsof our Lord, 
1 boldly venture to designate THE KEY OF JESUS, for ope^iino the 
Scriptures. THIS KEY is in perfect harmony with that of the Apostlc 
Paul. The latter may, indeed, be regarded as borrowed from the former 
—a kind of paraphrase of it. They both, in language somewhat varied, 
state the same Apostolical truths, to which I have se repeatedly directed 
your attention. If you read Mant, and other orthodox commentators, on 
thrs passage, you will perceive that these sacred words of our Lord, instead 
of being taken as a KEY TO THE BIBLE, are sacrificed to Creeds, and 
Articles of Faith, — ^as unintelligible as the words of Jesus are plain and exr 
plicit For many weighty reasons they claim our most serioi^s consideratioii, 

1. In the first place, these words have a peculiar claim to our regard 
and high veneration, ir^m their being a part of a sublime prayer addicesaed 
to GOD THE FATHER. This prayer fills the whole of the xvitth chapter, 
which affords one continued evidence of the exclusive supiemacy of the 
FATHER. What proo^ more demonstrative, could our Lord give of this ? 
and of hisown positive inferiority ? Admitting the doctrine of two naturei. 
What must the disciples of Jesus, who heard this prayer, have thought of 
their Master ? Must they not have supposed, that he who offered up prayer, 
was, necessarily, a dependant being — dependant upon GOD, to whom he 
prayed ? Could they dream, that Jesus, (the second person in the Trinity) 
was, in his human nature^ praying to himself, in his divine nature 1 

2. These words of our Lord were uttered by him in the presence of his 
dearest friends — ^his Apostles ; and were evidently intended for their conso- 
lation, under the severe trial that awaited them, in the cruel, and ignomini- 
ous death of their beloved Lord and Master. But, what was this consola^ 
tion ? That Jesus was God ? or of the same substance with God ? Nothing 
of the kind ; but, simply that he was $cnl by God ; or that he was the 
Messenger, or Angel of God, and no deceiver ; and, consequently, that they 
might place implicit confidence in him ; and in the doctrines He revealed. 
Had Jesus possessed supreme divinity, he could hardly have chosen a more 
mitable time for making it known to his Apostles, than at his last Supper. 

3. That these never-to-be-forgotten words might command our utmost 
legnd and veneiation, our Lord ushers them in with these soul-stirring 
naKls, THIS IS I,IFE ETERNAL ! That is to say ; I am going to give 
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you a summary of every thing necessary for you to believe, and practise. In 
order to obtain ETERNAL LIFE. 

For all these reasons, and many others might be stated, these memorable 
words of our Saviour command our high veneration. They reveal to us the 
two Apostolical Truths ; and, happily, they do this in language strictly 
accordant with the voice of prophecy — ^language so plain that *'way faring 
men, though fools, shall not err therein.'* 

In preference to any other single text, or passage of Scripture, I think we 
may, in studying the Sacred Volume, safely select these LIFE-GIVING 
words of our blessed Lord, as '' a lamp to our feet, and a light to our paths.*' 
I think, they may, without presumption, be denominated THE KEY OF 
JESUS, The Lion of the tribe of Judah, FOR OPENING THE BIBLE 
If it does not open to us all difficult, and abstruse passages, it enables, even 
unlearned men to detect the errors, or false glosses, of learned commen- 
tators. For every interpretation of Scripture which contradicts the 7tco 
Truths so plainly revealed by Jesus, must l)e false ; and ought to be reject- 
ed by every pious and candid inquirer after truth. I do not know, Admiral, 
how far this mode of arguing may be convincing to you ; bat, I must say 
that, if these life-giving words of Jesus are, by priests, by colleges, and by 
partiaments, to be twisted from their clear and direct meaning — If the Bible 
is to be thus dealt vrith by authority ; translated into English, it can be of 
BO use to unlearned readers, but to perplex, or mislead them. 

Adml, I seem, my friend, as if awakened from a strange dream. If all 
Aat you have said is really true, not only tlie Established Church, and the 
great body of dissenters — but all the Established Churches, Protestant and 
Catholic, throughout Europe, are idolatrous — ^Trinitarinism is only another 
name for Tritheism — and all Trinitarians are idolaters. Now, to consider 
the great number of men distinguished for piety, learning, and integrity, 
— ^men who have written so ably in defence of Christianity, as idolaters, is 
a thing I cannot admit. How can you account for a thing so incredible ? 

Capt, I do not, Admiral, any more than yourself, consider the men you 
speak of, as guilty of idolatry : but, this I maybe permitted to say, that, 
with the opinions I entertain, I should consider myself as an idolater in 
worshipping any God save the God whom Jesus Christ worshipped, and 
whom he calls. His Father, and our Father ; His God, and our God, 

With regard lo the difficulty you state, concerning learned and good men, 
I would answer you in one word — education. It h education that nin2teen 
times in twenty makes men, in regard to religion, what they are. By educa- 
tion, some are made Protestants, some Catholics — some Churchmen, some 
Dissenters — some Christians, some Jews — some Mohammedans, and soma 
Pagans. ' Whence arises it that so few of these, in after-life, ever quit the 
religion ( which in general means the errors ) of their forefathers ? In all 
countries statesmen, for obvious reasons, have spared neither labour nor 
expense^ in perpetuating existing religious establishments. In no country 
have greater exertions been made, than in our own, to perpetuate hereditary 
errors. Colleges have been endowed, and revenues to an incalculable 
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amount 9tt apart ; and even large standing armies kept on foot^—and, fur 
what purpose ? For teaching the Athanasian edition of Christianity — for 
teaching men that the Father is NOT the only true God ; and that Jesai, 
so far from being the ChrUt-^the Anohfedof Got/— was VERY GOD! I 
— the very God who anoiniid him I ! To do this necessarily forms a part 
of the duty of the Established, or Athanasian Church. 

AdmL But, my friend, if the errors of Trtnitarianism are to very glariaf, 
and the truths of Unitarianism so perfectly self-evident, as you rtpment 
them ; How do you account for the great progress of the former, and the 
very small increase of the latter ? With every disposition to think fiivonr- 
ably of your judgment, I cannot bring myself t6 believe that you, and S9me 
few others, should have hit upon the truth, and that all the rest of the world 
should be in a state of complete darkness, and heathen ignorance. 

Capt. Instead of giving you a direct answer, I, also, would ask you a 
question ; How do you account for the greater spread of Catholicism than 
of Protestanism?— nay, of Mohammedism than of Christianity? In your 
answers to' these questions, you will find satisfactory answers to your own. 
I will, however, venture to submit to your consideration one answer which 
may be novel, not only to you, but to some professed Unitarians. I think 
the latter have injured a good cause, by too elaborately defending it. 

AdmL That seems a paradox. Pray explain yourself. 

Cnpf, In the words of our blessed Miister, we have not only a KEY for 
opening the Bible ; but also an impregnable citadel, unassailable by Trini- 
tarians. But Unitarians, instead of remaining secure in this citadel ; and 
trusting to walls of adamant, have, like raw and inexperienced soldiers, 
descended into the open country, and suffered themselves to be surrounded 
and overcome by superior numbers. To drop the metaphor ; instead of 
sticking to this text, and making it their citadel — their sheet-anchor — or, 
instead of writing very small books, they have written very laige ones ; 
and. For what purpose ? Why, to prove that THE FATHER IS THE 
ONLY TRUE GOD !l Although their works, being based on these words 
of Jk$u«, are, on that account, superior to those of Trinitarians, which are 
based on the inferences of uninspired and fiillible men — like the kouft of 
the fooliih mafff they are built on *«/i«f— yet, the consequence has been that 
Tiinitarians have written books, larger and moieia numbtt ; and, having a 
hundred readers wnere Unitarians have only one, more have been confirmed 
in their errors, than converted to Gospel truths. Without deep readinfc, or 
study, THE KEY OF JESUS is alone sufficient to ex))ose the fallacies 
and sophistries of priests and eommentators, of creedi and articles of fiuth 
— ^e errors of all these books. The self-stiled orthodox, in their over-stfAl 
to promote their own peculiar doctrineMy have inflicted a mortal wound On 
the Gospel. Of what use can its glad-tidingt be to us, if, ( as Abp. Magea 
instBuates)the believers in the words of Jssns, in their plain, literal mttB" 
ing, will without dottbt perith eterloMtingty. (See the exammaiion of Ahp. 
Magee before a Committeeof the Eouie of Lords in 1825. Aim a LeMot 
I !• UmUre ef UHk hmm of PmUomoiti in lt36. p. ?» %%*) 
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Aimi. Butt mj triendy if» to obtain ekeraal life» nothing mora is requir^ 
than to believe that the FATHER is the only trae God, and that Jesus 
Chiiit was taU by Him — that he was the Messiah, the way to obtain life 
eternal becomes, on your system, a most easy oonoem. 

Oipt. Your remark. Admiral, would be just as you state the premises ; 
but, even then, it would not be more easy, or yet less scriptural, than the 
pitaent mode of getting to heaven by trusting in the meritt of Christ, But 
to obtain life ttemaK no substitutes for holiness of life will avail. Men, in 
all ages, have been desirous to find substitutes for holiness of life ; but, the 
doctrine of Scripture is. Follow peace witk all men^ and holiness^ without 
wkiehnoman shall see the Lord. THE KEY OF JESUS not only estab- 
liahes the Two Gospel Truths^ already so largely dwelt upon ; but it also 
teaches holiness of life. You will pardon me, but you do not appear fully 
to comprehend the meaning of our Lord's words. To know the FATHER, ' 
is to know}as"patemol character. It is to know his attributes, as far as He 
has been pleased to reveal them to us. First, in thi book of nature — 
even his eternal power and Godhead. Second, as they are more clearly made 
known in the sacred Volume of Inspiration ; particularly his mercy, and 
goodness to sinful men. As we are commanded to be followers, [ imitators 
pip^rag] of God — to be merciful as our Father in heaven is merciful — ^nay, 
to be perfect (in the discharge of certain duties) as He is perfect. To obey 
these commands of our Lord, it is neoessary that every pioas man should 
linow — should feel — ^the goodness, the mercy, the love of God. God is love. 
Without thus knowing Him, How can we become His imitatort? How can 
we render unto Him the honour due unto His holy name? How render unto 
Htm reasonable semieet That this knowledge oi GcmI might be rendered 
more attainable by us. He has graciously sent his well-beloved Son Jnsus, 
-*-#Ae brightness of his glory^ and the express image of His person — to blesSf 
and to turn every one away from his initfuities'-^o suffer for t», leaving us 
am example^ that we should follow his steps. ( See Heb. L 3. Acts iii. 26. 
aAd, 1 Pet. ii. 21.) We must be ready to lay down our lives in the cause 
of truth, and for the good of our brethren. Thus, Admiral, you see that 
the religion of Unitarians is not so easy a concern as you seemed to think it. 
To be Christians, we must possess the Spirit of Christ, or we are none of 
hi$. ( Rom. viii. 9.) We must possess his meekness, and courage — not the 
courage of the hero, but that of the martyr. We roust be ready, like Jesus, 
to take up our crosi— patiently submit to every indignity, insult, and even 
to the loss of life, if necessary, out of love to our brethren. Thus to know the 
FATHER, THE ONLY TRUE GOD, and Jesus Christ whom He hath 
9ent, is to possess all the knowledge necessary to fit us for LIFE ETERN- 
AL, This passage may, therefore, be d^ominated the. KEY OF JESUS 
MK OPCKINO THE BiBLEr-a guide, at least, to its g^sneral testimony regard- 
ing the Messiah, and also regarding the FATHER, or JEHOVAH. 

Adml. Though I cannot fully answer your arguments, which, indeed^ 
•etm to be founded on die solid rock of Scripture ; yet^ after so slight an 
examaiafloii,of tlh mosiimpmMUt sul^eiot* } ^^n^i 1^^, myself ^ jgsS 
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up opfoioBS whieh- Ihftve^bAgQlMrisfafed; vAiach i wi(ih«to be tfi«A;.H»i4 
this without establiaWii^ oihcr> dputieiM in their reom.- 1 do m>i feel my. . 
mind in a oomforuble staU : Yet^J thank you^ lay friead^ fof your patieuM r 
and roHbesranee ; ted I will kia^e sAill fiitlte ; and ask you. How, on 
yovrsysttm^ die sii»of ihe^ woild ate tD- b« be atoned for ? If Jesus be 
ndt &od^ as \Ml aaaMn, w^uki not bis atonement be unavailing^? 

Capt, This fly iea tian is very genesaUy asked by< the orthodox, who inler - 
that' if this ck>ctflne, w understood by them, 19 untrue, sinners, that is all 
men^ aie i^ft wnthout hope — they must for ever be tormented in hell. In- 
stead of tiOciBg for their guidance abeavenly KEY— THE KEY OF J£S^ 
US, they mak& to thems€4ves KEYS of earthly manufacture, vdkich will 
be found to be base pick-locks. In the language of the Prophet ; TAey 
have heioed themMeloes cisterns, broken eisternsj which hold no water. Not 
being able to bend their peculiar doetrines, to the word of God they dar< • 
iqgly bend this sacred word to the ooiiceits of vain and fallible men. I 
shall liave mudv pleasure in stating to you my views of tlie Christian doc* 
trine of Atoneinent — ^a doctrine distinct from our present subject, the Umtif 
of the Deity, As you have graciously condescended to bear the opiuicn*- 
1 have ventured to offer, I shall trespass still further, and recommend you 
to read attentively the fiible^ taking for your guide the KEY OF JESUS, 
insteadr of the commentaries of men, however pious and learned ; these 
may pau away ; bui the words of Jesus shall not pan away — He t> tha^wt^ ' 
the lightj and the tnUh, Let us, howevar, listen with attention to the teach- 
ings of wise and good men — let us examine their commentariea oa diA 
Sacred Vokime : but^ fidlowing the advice of Sl» PauH;. let us prove ail 
things : hold fa$i thai which is good. Let us prove what we- hear, or-' read r 
by THE KEY OF JESUS: nor, let us neglect The Key OF^Skr. Paul ; 
and, whatever inferences we- many meet wtlhr that contradict the Two Gosjtei 
Truths, plainly revealed by these KEYS, we may fearless^ reject. To > 
those who would pervert these truths, we may say ; Jesus 1 knowy-and 
Paul I know ; but wh6 Ore ye. Be assured^ Admiral, that these few words. ' 
are worth more than thousands uttered by Athanasius, or all his tritheistical , 
followers. I call them tritheistical ; for, to say that there are three divine 
personsy each of whom is eternal, uncreated. Almighty — each of whom is 
GOD ; is, if words have any intelligible meaning, Tritheism. Prayer, also, 
collectively and individually, is offered up to eaoh of tliese Almighty per^ 
sons or deities ; and, as the benefiictors of man, distinct offices, or depart- 
ments in the divine economy, assigned to each. If this system", and wor^i 
ship, are not tritheistical, and consequently idolatrous, it would seem that 
tb«ne are no words in our language descriptive of idol-worship. To say . 
that three Almighty persons are not three Gods, but one God, if not sol 
etna nonsense, is trifling with Omnipotence : and to pray to these three 
penanSf is both a bieach of the first commandment, and an act of disobedi- . 
ence t» Jesus, whe^ (it cannot be too often repeated) -conunanded- prayer t^-. 
TliS FATHER. I must, however, i^in observe to you that i" do- nor 
TCgard IVioitanans as idolaters^ They profess to worship only one GOV ; 
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vmfumMstk not to Judge oilim—tel o«ffi4vci-«i directed bjr Chrivl. 
oar only uh guide : but here, Adininl» 1 iWI, |priM|»« sutpim ym» ; 
there is no sect that takes the BiUe Ibr Its sole guides eioept f JaitaiiaM. 

Jdmi, You do, indeed, surprise me. How do foo snake this out ? 

Cepi. They all, Protestants and Catholics, C hweh ssen and Di ssente f S t 
have Creeds and Articles of Faith, hy which their pr i e sts , if they would 
remain priMts, are hound to eipouiid the Sacred Volume. Unitarians 
alone make it its own expo8itor--they alone take THE KEY OF JESUS 
for their guidance. The High Church priests, or they of the Good Old 
Church f like the Catholics, rest on Authority, That this is the case in the 
opinion of the present Primate of all England, will appear from his 
Primary Visitation Charge, when Bishop of London. (See the Letter 
already aUvded to^ addreued to Memhert of both HmietM of Parliament 
p. 14 J. Abp. Mant's opinion regarding the authority of the Church, 
will 1)e found to be the ^me. ( See a note on the Athanasian Creed in his 
edition of the I/iturgy.) The difference between the authority of tlie two 
Churches is, that one is antient, the other modem. But tfie authority d 
the Unitarian is of still higher antiquity—it is THE KEY OF JESUS— 
a KEY that will no more fit the LOCKS at Lambeth, than those at Rome. 
This KEY fita the Unitarian LOCK ; and that only. 

Hence it is, Admiral, that Scripture {without authority) not answering the 
purpose of The Good Old Church ; its priests frown upon Bible Societies, 
and various other novel Societies that hare, of late years, sprung up and 
annoyed them. They hate the very name of reform ; and, finding the 
Bible (without notCy or comment) an enemy to them ; they are inimical to 
the Bible, (without the Liturgy lathed to it.) The priests of The Gi^od 
Old Church arCy like the children of this worlds witer in their generation 
than the children 6f light — the Evangelicals — ^who, less prudent than their 
seniors, do not seem to be aware that the Bible (without the aid of Creeds 
and Articles of Faith ) will work their downfal. Believing, Admiral, that 
yon are friendly to this respectable, zealous, and daily>increasing body of 
Christians, T ought, perhaps, to apologize for this bol(lnes5i of speech. 

AdmL By no means ; for, though I cannot give my assent to all yon 
advance ; yet, on the sacred subject of religion we ought to speak vrith 
boldness. Error is pardonable ; it is, indeed, a part of ourselves : but, 
hypocrisy, and cowardice in religion, though common, are unpardonable. 

Capt. Here, Admiral, we are agreed. In war, for a soldier, or sailor, to 
be a coward is criminal ; but not so in religion. Here, covrafdice is often 
termed prudence, and, instead of being condemned, is praised. From being 
classed with deists, and infidel^ timid or cowardly men — ^men fearine man 
more than God — are deterred from religious inquiry. They dare not in 
<|«ire. I thank you again. Admiral, for your patience in hearing my defence ; 
for snch I must call it. When we meet agam I shall have grcit pleasure in 
: my views concerning the truly Christian doctrine of Atonement. 
Printed by Thomas Thrush, Harrogate. 
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CONVERSATION III. On/ ORIGINAL SIN. 

AdmL Since I had the pleasure of seeing you, I have regretted that 
I did not propose to you a question which seems closely connected with 
the subject of our late interesting Conversation. It is the following. 

Mr. Jones, in his work on the ^Trinity, and Dr. J. P. Smith, in his Scrip- 
tural Doctrine of the Messiah, bring forward a great number of texts from 
the Old Testament in order to prove the divinity, or deity, of Jesus. They 
both seem confident that the general testimony of Scripture is in their fa- 
vour. The question, therefore, I wish to propose to you is this ; What is 
the general testimony of the Old Testament on this subject ? Can you bring 
ajny single text which, (like the key of Jesus) may be taken as a safe 
guide to the general sense of the Old Testament. 

Capt. The First Commandment affords a direct answer to your question. 
I AM THE LORD THY GOD, THOU SHALT HAVE NO OTHER 
GODS BUT ME. Here, the pronouns I and ME plainly mean one single 
being, person, or God. 

Adinl Yes, but Trinitarians believe in only one God as well as you ; but 
a God consisting of ''threa co-equal persons in one undivided substance." 

Capt, This, I know, is the language of schoolmen and collegians ; but I 
prefer the exposition of this sacred commandment by Moses, who promul- 
gated it ; and who, no doubt, understood it quite as well as our modern com- 
mentators In alluding to it, he says, "Hear O Israel, the Lord our God is 
one Lord." From these words, I infer tha Moses knew nothing of three 
persons in the Godhead : and, as Jesus quotes these words of Moses, I 
draw the same conclusion regarding him. See Deut. vi. 3. Mark xii. 29. It 
seems clear that Moses, Jesus, and the Jews generally, worsiliipped one 
and the same God ; namely, JEHOVAH, or the FATHER. 

AdmL From whence do you draw this latter inference ? 

Capt, From the words of Jesus, who, speaking of the honour due to the 
Father, says, Of whom ye say, HE is your God. John viii. 54. 

The first commandment, therefore, in its plain and literal meaning, may, 
I think, be safely taken as a guide to the right understanding of the Old 
Testament, in the same way as the Key of Jesus for the New Testament. 
It may, with propriety, be designated The Key of Moses for opening the 
Old Testament. Every interpretation of it that cannot be reconciled to 
this Key ought to be rejected, as leading to polytheism, and idolatry. 

The Key of Jesus, of Paul, and of Moses, open to us the same trutli ; 
the worship of the FATHER in spirit and in truth. Taken in their plain 
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literal meaning, they not only prove that Jesus, Paul, and Moses, worship 
ped the same God, but that that God was JEHOVAH, or the FATHER. 
No truth in the Bible is, or can be, more clearly set forth than this. Indeed, 
if this is not certain, to me there seems nothing certain in the whole Book 
To read the words of Jesus, of Paul, and of Moses, with a Trinitarian 
gloss is to render the Bible a book of riddles and paradoxes. To use an 
expression of Dr. Whitby, it is to burlesque the whole Bible, in which the 
personal pronouns I and HE have no definite application — ^in which Father 
and Son mean one and the same God — ^in which, though there is only one 
God, there are three beings, called persons, each of whom is separately, and 
positively God. When men, by their priests, are taught that the Scriptures 
contain such contradictions, can we wonder at the number of unbelievers ? 

I trust. Admiral, that I have now convinced you that the words of Jesus, 
of Paul, and of Moses, are to be taken in their plain literal acceptation ; 
and, consequently, that there is only one God ; namely, the FATHER, or 
JEHOVAH — and that HE is one ;)ersow. Lord, or God, and not three. If, 
therefore, the doctrine of the Trinity contradict these scriptural truths, it 
must be founded on erroneous interpretations of Scripture. Hence it will 
follow, that the peculiar doctrines of Cliristianity, so called, being founded 
on these false interpretations, will be erroneous ; for, a corrupt tree cannot 
bring forth good fruit. I shall now endeavour to exemplify this as it regards 
these doctrines. 

Adml. Well, my friend, I shall now be glad to receive your promised 
communication regarding the doctrine of Atonement. Permit me, however 
in the first place, to observe to you that the subject of our late conversations 
has made a strong impression upon my mind : I have thought upon it 
almost constantly. At times your arguments appear nearly equal to ma- 
thematical demonstrations ; and, when I recall them to my mind, and read 
the books on your side of the question, all doubt seems to disappear. My 
mind feels perfectly satisfied and at ease. Then, on the other hand, strange 
as it may appear, when I read the defences of Trinitarians; and consider 
their high character, and also the superior numbers of learned, intelligent, 
and pious men who have adopted their opinions, my confidence gives vray, 
and I vacillate between two opinions. As I before observed to you, my 
mind is by no means in an enviable state. 

Capt. I can readily conceive this, and feel for you, having myself expe- 
rienced the same tormenting state of wavering and uncertainty. Deep- 
rooted, and long-established opinions, on which we have been accustomed 
to lean for religious comfort and support, are not easily relinquished ; nor 
ought they to be dismissed without the fullest conviction that they are 
erroneous : nor, indeed, can we give them up entirely till other opinions 
have taken root which we deem more accordant with Scripture. 

JdmL Convinced, as I am, that the Christian revelation is of divine 
origin, and that it is the path that leads to every thing ZLobLe, virtuous, and 
happy, the difficulties I meet with, instead of checking my inquiries, make 
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me the more determined to persevere in them. I ardently desire to attain 
those views of Christianity that may not only enable me to give a rational 
answer to every one that asketh me "a reason of the hope that is in me " ; 
but may also afford me consolation and happiness in my voyage to the un- 
seen world. Believing that the doctrine of the Atonement made by Christ, 
or faith in that doctrine, is the foundation-stone of the Christian's hopes 
beyond the grave, I must now, my friend, ask you to give me your pro- 
mised views on this highly interesting subject 

Capt. Most willingly : but, before we enter upon it, I should wish to 
state to you my views concerning Original, or Birth Sin ; for it is for this 
sin, which we are said to have derived from Adam, as well as for the sins 
we ourselves actually commit, thai Christ is supposed to have made the 
Atonement. 

Adml. The subject of Original Sin is one, I must confess, to which I 
have not paid much attention. I never supposed that the sin of Adam 
would, by a just God, be placed to my account ; for, without this, I have 
sins enough of my own committing to answer for. I should be glad to 
hear what you have to say concerning it. 

Capt. The IX. Article of the Church of England says, that, Original 
Sin "Is the fault and corruption of the nature of every man, that naturally is 
ingendered of the offspring of Adam, whereby man is far gone from original 
righteousness, and is of his own nature inclined to evil, so that the fiesli 
lusteth always contrary to the Spirit ; and therefore in every person born 
into this world, it deserveth God*s wrath and damnation." Speaking of 
this sin, Mr. Wilberforce says, ** That man was originally possessed of every 
moral and intellectual quality, before he had eaten the forbidden fruit ; that, 
in consequence of this act^ the powers of his mind became darkened, his will 
perverted ; that he was rendered prone to every evil thought and wicked 
deed ; also that he communicated this corrupt and depraved disposition to 
all his offspring, without a single exception. ' ' 

AdmL I have ever felt a high veneration for the doctrines of the Estab- 
lished Church, and respect for its ministers ; yet, I must confess to you that 
this same doctrine of Original Sin seems very difficult to reconcile with the 
wisdom, the goodness, and the justice of God ; not to aay at variance with 
common sense, and with some plain declarations of Scripture. The prophet 
Ezekiel says, "The son shall not bear the iniquity of the father, neither shall 
the father bear the iniquity of the son : the righteousness of the righteous 
ghall be upon him, and the wickedness of the wicked shall be upon him. " 
I should suppose from hence that Ezekiel was a stranger to the doctrine of 
Original Sin, which seems to exhibit our Heavenly Father in the light of a 
cruel, arbitrary, and capricious tyrant, rather than in that of a merciful and 
kind parent. We are commanded to love God with all our heart ; and. 
Wherefore are we thus to love him? Because the Lord, "The Lord God in 
merciful and gracious, long-suffering, and abundant in goodness and in 
truth.'' ** Because his wrath endureth but a moment, but his tender mer 
cies for ever and ever/' Now, to love God for such goodness^ I can conceive 
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to be both our bounden duty, and our supreme happiness : but to love him 
for such conduct as Mr. Wilberforce has described seems to be not only 
unnatural, but impossible. 

Capf. The counsels of God are founded on mercy as well as on justice ; 
and they are immutable. Whatever man now is, he was no doubt intended 
by his omniscient Creator to be before the formation of Adam. Whatever 
we are at our birth, we are made by God. "J^ isBE that hath mojde its 
and not we ourelves, " To disparage man is to disparage his Creator. We 
are told that after the creation, God saw every thing that HE had made,andy 
behold it was very good. Now, can any one believing in the omniscience of 
Cod, suppose that either a subtile creeping reptile, or an evil spirit, through 
artifice, totally altered the noblest part of God's worlcmanship, man! — 
that Satan was too knowing for God ! Or, can we suppose that, owing to 
the disobedience of our first parents, the benevolent intentions of Grod 
towards their offspring were frustrated or changed ? ard that he has pun- 
ished, and to all eternity will contirue to punish millions of beings whom 
be originally destined for perfect and never-ending happiness? 

I would by no means palliate disobedience of any kind towards God ; 
but, I would ask you seriously, What was the amount of Adam's <?rime ? • 
The answer is, that it was for eating the fruit of a certain tree contrary to 
the command of God. Is it. Admiral, consistent with your notions of the 
goodness and mercy of our Heavenly Father, to believe that for such an 
offence, he should consign to eternal punishnent in Hell millions of millions 
of beings yet to be bom ? Instead of saying that " The Lord God is mer^ 
ciful and graciouny ought we not to exclaim, that he is cruel ard vindictive, 
and that his vengeance endureth for ever. 

Be assured. Admiral, that those who inculcate this doctrine unconsciously 
do more to render Christianity incredible, and thereby to promote infidelity, 
than all its open and avowed enemies have done, or' can do. Of all the 
errors which have impeded Christianity — ^which have 4^graded and sullied 
it — this of Original Sin seems to have the worst tendency. ' Irstead of 
inciting to virtue, it holds oiit the strongest excuse and pialliation for vit»€ 
and wickedness. What better apology can be made for sinners than to say 
that, in consequence *of Adam's transgression, "The powers of their minds 
are darkened, their will perverted ; and that they are renilered prone to 
every evil thought and wicked deed?" '* • .- 

Adml. Your reasoning appears unanswerable ; but, my friend. What 
says Scripture ? Does it not plainly set foHh this doctrine ? Does not David 
say ? I was shapen in iniquity, and in sin 'did my mothkr' conceive met * 
Does not Solomon say ? There is not a just man' who doeth good and iin- 
neth not. f • Does not Job s^yV-Who'can bring a clean thing out of tan tm- 
ctean ? J And What is man that Afe should he ctea-Ay or he whois bom of a 
woman that he shotdd be rightebusl Tea fh^ heavens -are not clean in his 
sighty how much more filthy is man who drinketh iniquity like water, || The 
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Apostle Paul says, that They that are in the flesh cannot please God^^ 
And We are hif nature the children of wrath, f Nay, our Lord himself 
says That which is born of the flesh, is flesh ; and that which is born of the 
Spirit, is spirit. J Now, my friend, How are we to explain these, and a great 
number of similar texts, otherwise than by supposing that men come into 
the world naturally wicked and depraved ? — loaded with Original Sin ? Mr. 
Wilberforce, no mean authority, considers the [proof of this equal to ma- 
thematical demonstration. 

Capt. All these texts may be explained in accordance with the doctrine 
in question ; but there is not one of them that proves it : they may all be 
explained on the more rational principle sanctioned by Soloman, who says, 
Lo, this only have I found, that God hath made man upright ; but they 
have found out many inventions. \\ That is, they corrupted themselves, § by 
indulging those sensual and animal appetites, which, like our spiritual, and 
virtuous ones, form parts of ourselves. I respect, as much as you do, the 
piety, the benevolence, and the zeal of Mr. Wilberforce, but of his skill or 
knowledge as an expositor of Scripture, I shall offer you no opinion. I 
have set before you the opinion of Mr. W — . and also that of Soloman, 
I leave you to make your election : if you can reconcile these conflicting 
opinions, you will render an essential service to the cause of orthodoxy. 

Adml, I shall not attempt this ; but I wish to know how you explain 
the texts I have quoted, except on the principle laid down by Mr. W — . 

Capt. I will comply with your request with much pleasure. 

1. The first in order, and most commonly appealed to, is Psalm li. 5. 
Behold, I was shapen in iniquity^ and in sin did my mother conceive me. 
These words merely express the deep contrition of the writer, supposed to 
be David, for the number and magnitude of his sins, particularly in the 
afiair of Uriah. As the Psalmist makes no mention, in the whole Psalm, 
either of Adam, or his first transgression, to apply his words to that event is 
perfectly gratuitous. To apply them literally would be to chai-ge his mo- 
ther, or God himself, for HE created him, with his enormities. If sin was 
so interwoven with his frame ; if he was so polluted when he was conceived, 
it could not be his fault that he so sinned ; it was a dreadful calamity for 
which he was to be pitied — certainly not condemned. But, Admiral, these 
words admit of a very different translation — a translation in accordance 
with the inherent mercy, benevolence, and wisdom of God. 

"The Hebrew word rendered shapen, signifies brought forth or born, as in 
Isa. li. 2. and Prov, viii. 24. : and the word rendered conceived, properly 
signifies warmed, as it is in the margin of our Bibles. The passage vnll 
then stand thus. Behold, I was born in iniquity ; and in sin did my mother", 
warm, or cherish, or nurse me. The language of this psalm is hyperbolical 
its meaning may be considered as much the same as Psalm Iviii. 3. where 
the wicked are said to go astray at soon as they are bom, speaking lies. That 
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is, if taken literally, they go astray befqre they can walk, and speik lies 
before they can articulate, much more understand, a single word. Is it not, 
I would seriously ask ; is it not strange that infants should perform these 
miracles — that they should be sinners before they can know what sin is ? 
Besides, if men are shapen in iniquity, they did not shape themselves ; or 
if conceived in sin they did not conceive themselves. In one case the 
Psalmist, instead of condemning himself, lays the blame on his mother 
^n the other; with daring impiety, as already observed, on his Creator, who 
took him out of his mother's womb. Ps. xxii. 9, 10. 

I have dwelt the longer on this text, as I believe it is the most frequently 
appealed to by the advocates of this doctrine. 

2. Ecles. vii. 20. There is not a just man who doeth good and tinnetk 
not. The reason of this is satisfactorily explained at the 29th verse ; viz. 
men have found out many wicked inventions — thty have corrupted themselves, 

3d. Job xiv. 4. Who can bring a clean thing out of an unciedn ? 

Job, did not always reason justly. It is said of him that. He darkened 
counsel by words without knowledge. Job. xxxviii. 2. 

4th. John iii. 6. That which is bom of the Jiesh, is flesh ; and that 
which is born of the Spirit, is spirit. " These words of our Lord merely 
express that what comes by natural generation is simply human ; that what 
is spiritual cannot be so derived. It is not said, that which is bom of the 
flesh is sinful, which is what the doctrine of hereditary depravity requires 
should be said. Jesus, in insisting on the necessity of a spiritual birth, 
designed to shew Nichodemus, that the spiritual blessings of his kingdom 
could not be obtained on the mere ground of natural descent from Abra- 
ham, Isaac, and Jacob ; that higher qualifications were necessary to fit men 
for the high state of privilege and enjoyment he came to introduce. He 
did not teach that men are all made in such a bad moral state, as to be 
incapable of any good, till they are new-made." His command was, Be ye 
therefore perfect, even as your Father which is in heaven is perfect. Could 
our Lord, with any regard to consistency, have uttered these words, had 
he known any thing of Original Sin, and of men being thereby rendered 
not only prone to every evil thought and wicked deed, but, at the same time, 
so perfectly impotent and imbecile, as to be unable to do good works 
pleasant and acceptable to God, without the grace of God by Christ pre- 
venting them. Does it not seem highly probable to you that our Lord 
knew nothing of all this ? Could he have commanded his followers to do 
that which they were unable to do without supernatural aid from God ? 

5. Rom. viii. 8. They that are in (he flesh cannot please God. 
What does the Apostle mean by being in the flesh ? He cannot mean the 
state in which men are naturally born ; but that into which they bring them- 
selves, by suffering their appetites and passions to obtain the dominion over 
them, and thus render them animally, or fleshly minded — sensualists, prone 
to every evil thought and wicked deed — not from hereditary, but acquired 
depravity. In this state they do, as says the same Apostle, the works of 
the flesh, namely, adultery^ fornication, uncUanTUSs, lasciviousness, idolatry. 
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&c. 8cc. Gal. V. 19, 20, 21. So long as men commit these crimes, they are 
in the flesh— 'they are carnal — they cannot please God, 

6th. Eph. ii. 3. And were by nature the children of wrath. 

By the "children of wrath" the Apostle evidently means the "children 
of disobedience" mentioned in the preceding verse, as were the Ephesians 
before their conversion to Christianity ; when they had "their conversation 
in times past in the lusts of the flesh, fulfilling the desires of the flesh and 
of the mind. " Thus, by acquired, not hereditary depravity, they became 
subject to the wrath of God ; not by nature, — ^not by natural generation — 
for Soloman says tliat God hath made man upright, 

I have now examined, all your texts in the order you proposed them ; and 
I think you must allow that there is not one of them that proves the doc- 
trine of Original Sin. They all admit of two, or more explanations, and, 
therefore, actually prove nothing. It too often happens that people sit 
down to examine, or rather to sift, the Scriptures for the express purpose of 
finding in them their favourite doctrines. To such persons these texts may 
appear as proofs of the correctness of their doctrines. This plan of hand- 
ling the Scriptures, indeed, the plan adopted by Mr. Wilberforce and others, 
leads to much error. By the same process it would be easy to shew you 
that the doctrine of hereditary righteousness is the doctrine of Scripture. 

Adml, I feel much obliged by your patience and attention in answering 
my inquiries ; and, if not giving you too much trouble, I shall be further, 
obliged to you to shew me how you would accomplish what you state. 

Capt. Most willingly. To begin, then, with David ; ( the man shapen 
in iniquity, and conceived in sin ) he says, Judge me according to my 
righteousness, and according to mine integrity that is in me, — My defence is 
of God, who saveth the upright.* Again, Shout for joy, ye that are up- 
right in heart ; all the upright ia heart shall glory, f And, Mark the perfect 
man, and behold the upright. J Soloman, speaking of David, says that he 
walked in righteousness and in uprightness of heart before God. || Of Noah 
it is said that, he was a just man, and perfect in his generation. § Of Job 
also, whose authority you quote, it is said, that he was perfect and upright, 
one that feared God and eschewed evil. If 

I have now. Admiral, I think, made out a strong case, in opposition to 
your doctrine of Original Sin, or universal hereditary depravity. 

AdmL I grant that you have ; and, were inferences of the same kind 
drawn from the texts quoted by you, that Mr. Wilberforce has drawn from 
opposing textSj we should almost be led to the conclusion that men are by 
nature perfect and upright ; that they are launched into the world loaded 
with ori«jinal righteousness — not Original Sin. How am I to account for 
such discrepances ? 

Capt. Mr. Wilberforce does not appear to have attended sufficiently to 
the hyperbolical nature of the language of Scripture. The expression that 

♦ Ps. vii. 8, 10. t Ps. xxxii. 11. J Ps. xxxviii. 37. |( Kings ii. 3 
Gen. vi. 9 IF Job.i. 1. 
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there is not a just man, <5'C. ^-c. is evidently comparative, and only means 
that there is a much greater number of wicked, than of good men in the 
world. By taking this, and other similar texts of Scripture, in their literal 
meaning, Mr, W — appears to have fallen into much error, and to have 
drawn conclusions which the premises by no means warranted. In doing 
this, he has greatly injured the sacred cause of truth ; and, though quite 
unconscious of it, has laboured hard to prove that God, in his dealings 
wiih mankind, has acted the part of an arbitrary and vindictive Judge ; not 
of a merciful parent — that it is his fury, not his mercy ^ that endurcth for 
ever and ever, 

AdmL I feel the justice of your remarks : but still I am as much at a 
loss as ever regarding the gewerfl/ ^cs^iwowy of Scripture on the subject of 
Original Sin. The conclusions of Mr. W — appear to be arbitrary, and 
without solid foundation ; and to find out what is this general testimony 
concerning this, or any other particular doctrine, is a hopeless pursuit for any 
one except a Greek and Hebrew scholar. After reading Dr. J. P. Smith's 
learned and elaborate work on the Scripture Doctrine of the Messiah^ 
I find myself just as wise as I was before, regarding the general testi- 
mony of Scripture on that head ; although he has advanced argument upon 
argument, that would puzzle many of the learned D. D's both of Oxford 
and Cambridge. The KEY of JESUS, of Paul, or of Moses, I can under- 
stand, but the arguments of Dr. J. P. Smith are wholly out of my depth ^ 
According to his system, the Scriptural Testimony concerning the Messiah 
can only be acquired by men of profound learning, and that after long and 
patient study and investigation of the whole Bible ; whereas the prophet 
Isaiah, prophesying concerning his kingdom, or religion, compares it to a 
high-way, so plain that way-faring men, though fools^ shall not err therein. 
Accordingly, we find that Jesus preached the Gospel to the poor — and that 
the common people heard him gladly — ^they understood his preaching. 

^ow, I like the KEY OF JESUS, because 1 understand it, and can see 
its utility in unlocking the sacred volume. I would, therefore, ask you if 
there is any text, or passage, in the New Testament bearing on this doctrine, 
80 as to enable us to decide whether it is scriptural, or of human invention. 

Capt. I submit to you the following ; from it I infer that Jesus was a 
stranger to the doctrine of Original, or birth Sin. After duly considering it, 
you will, if I mistake not, be of the same way of thinking. Then were 
there brought unto him little children, that he should put his hands on them 
and pray : and his disciples rebuked them. But Jesus said. Suffer little 
children, and forbid them not, to come unto me ; for of such is the kingdom 
of heaven. Matt. xix. 13, 14. 

From these words of our Lord arise many reflections bearing on the doc- 
trine in question. But it is late ; we must postpone them to our next inter- 
view. Endeavour, in the mean time, to recnocile these words widithe IXth. 
Article of your Church. According to it, these very little children, beloved 
by Jesus, are deserving of God's wrath and DAMNATION! ! I 
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Adml. I have, my friend, vainly endeavoured to reconcile the IXth. 
Article of our Church with the words of our Saviour with which you closed 
our last conversation, l do, indeed, find the thing impossible. 

Capt. That our Lord knew nothing of the corruption of the nature of 
every man that ii natural^ ingentlered of the offspring of Adam, which k 
deserving of GocTs wrath and DA MNATION—thathe knew nothing of 
Original Sin — nothing of the ^pwnpa. ffopKo^ of learned divines seems cer- 
tain. That, in fact, he knew nothing of the peculiar doctrines of the Gospel 
he came to teach — ^no more, indeed, than did Isaiah, when he prophesied 
concerning this Gospel, that it should be so plain that way-faring men, 
though Jools, shall not err therein. The want of this knowledge will the 
more strikingly appear when the whole passage is quoted. It is as follows. 

^'And Jesus called a little child unto him, and set him in the midst of 
them, and said, Verily I say unlo you, except ye be converted, and become, 
as little children, ye shall not enter into the kingdom of heaven. Whoso 
ever tlierefore shall humble himself as this little child, the same is greatest 
in the kingdom of heaven. And whoso shall receive one such little child 
in my name, receiveth ME." 

These words of our Lord offer for our consideration two particulars, both 
shewing that he was a stranger to the doctrine of Original Sin. 

1. Our Lord says. Except ye be converted, and become as Utile children, 
&c. &c. These words import, that unconverted men are unlike little child- 
ren, and that by becoming like them they are qualified, or fitted, to enter 
into the kingdom of heaven. Again, if little children be depraved and 
guilty, unconverted persons, being depraved and guilty, are already like 
them ; by being converted, and so freed from guilt and depravity, they 
become unlike them. Had the doctrine of Original Sin been kcown to 
Jesus, as forming an essential part of divine truth, it is impossible that he 
could have thus expressed himself. His language, to have been consistent 
would have been ; Except ye be converted, and become unlike little children, 
ye cannot enter &c. &c. i. e. unless ye be freed from guilt and hereditary 
depravity, ye cannot enter into the kingdom of heaven — children, bein^ 
laden with Original Sin, cannot enter into the mansions of the blessed. 

AdmL Ypur arguments are unanswerable : but still, I should like to 
know what is the other particular in this passage to which you referred as 
deserving of notice. 

Capt. Your wish shall be complied with. 

2. The second particular bears testimony no less decisive than the first 
that this doctrine is not scriptural. It is contained in the last sentence I 
quoted, Whoso shall receive one such liftle child in my name^ receiveth ME. 
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I think. Admiral, you will agree with me that oar Saviour — he to whom 
the Spirit without measure was giyen — could not have used this kind of 
language, had he knowii that these very little children, owing to their 
being ingendered of Adam, weie wicked and depraved ; and that, so far 
from being proper objects for imitation, they deterred the wrath of Gody 
and DAMNATION. 

Adml. Your conclusion seems a just one, but its extent must depend 
upon the meaning you attach to our Lord*s words. To understand them 
literally vrould be absurd. How do you explain them ? 

Capt. The safest way is to make Jesus his own expositor. At Matt. x. 
40. Our Lord says. He that receheth you, rcceiveth me. These words may 
be differently applied. Taken in one sense ; we may infer that they who 
recived the Gospel by the preaching of the Apostles would derive the same 
spiritual blessings from it as they would have done had they derived it from 
Jesus himself. Nay, from God himself : for he says, Whosoever receiveth 
me, receiveth him that tent me, 

Adml. But, how can you apply this to little children ? They cannot 
teach the Gospel. 

Capt, It is, however, for this very purpose they are here set forth, viz. to 
teach humility, without which we cannot enter into the kingdom of heaven ; 
for our Lord says, Whosoever shall humble himself as this little child, the 
same is greatest in the kingdom of heaven. Whatever may be the meaning 
of these words of Jesus, or the extent of their application, it would seem 
certain that the opinion of our Saviour concerning little children is totally 
irreconcileable with the IXth. Article of your Church. I would further 
observe to you that this is not an insulated passage, or one taken out of its 
proper connexion. This you will find if you compare the following texts 
viz. Matt, xviii. 2 — 5. xix. 13, 14. Mark x. 13 — 15. Luke ix. 47 — 48. 
and xviii. 15 — 17. All these are alike adverse the doctrine of Original, or 
Birth Sin. Happy would it have been for the Christian world, Protestant 
and Catholic, if their dignitaries had followed the advice given to the Apos- 
tles : we should have heard of fewer wars ; and soldiers and sailors might 
be employed in useful labours, instead of living upon those of tlie industri- 
ous and productive classes. 

Adml. One would suppose that really pious and good men — men like 
Mr. Wilberforce — who firmly believe this doctrine would entertain a horror 
of marriage ; and that the dread and fear of propagating devils, instead of 
innocent children, would perpetually haunt «ind distress them : and that the 
idea of the depravity of tlieir offspring would alienate parental affection, one 
of the most sacred and delightful duties assigned to us by our gracious 
Creator. But human nature, with all its imperfections, seems to be a better 
guide tiian priests or scholastic theology : and, accordingly, we find that 
parents, instead of regarding their young ones as demons, sent to plague 
and torment them, rather hail them as angels sent from heaven to cheer 
them in their passage through this our mundane state of existence. Many 
delight to call it a vale of tears, and by their vices atid folly of^en reAder 
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it so. Were this doctrine true, it would be so indeed ; but it is plain that 
the great bulk of mankind do not believe in it : the innocence of a new^ 
bom babe is proverbial ; and I think the proverb a true one. 

C^t, The remarks you have made concerning the marriage of pious 
persons are not altogether groundless : a friend of mine, a man of piety, 
and well read in the Scriptures, has assured me that^ when he- first married, 
he felt great distress of mind from the dread of the eternal misery tfiat pro- 
bably awaited his future children. But my friend was a rigid Calvinist, a 
believer in predestination, as well as Original Sin. He has since become 
a Unitarian ; entertaining more benevolent, and, I trust, more just viewr 
of the parental character of the Deity. 

Adinl, The doctrine seems to abound with irreconcileable difficulties. 
As I understand it, those who receive it believe that the sin of our first- 
parents so changed and contaminated their natures that they were rendered 
incapable of procreating such a race of perfect and happy beings as would 
otherwise have issued from their loins had they continued obedient to tlie 
divine commands, that their natural powers were so instantaneously changed 
as^ to communicate to their future progeny the guilt of their own sin, and 
a propensity to commit every other : and all this, as it would seem, contrary 
to the predetermined plan of an omnipotent, and all-wise God. Now, my 
friend, though I have been early taught to reverence the doctrines of our 
church, I cannot subscribe to this doctrine. It seems alike opposed to 
Scripture and common-sense — to the wisdom, as well as the goodness of 
God. I cannot believe it, however much I may wish to do so. 

CapL Your remarks are quite correct — they are by no means over- 
drawn. Let us then examine how far the thing is possible. Now, whether 
me consider the account of the transgression of Adam and Eve as related 
by Moses, as allegorical, or as a literal fact, it is disobedience to the divine 
command that constitutes their crime — the merely eating of fruit could be 
neither sinful nor the reverse. This, their disobedience, surely proves that 
they did not, previous to eating the fatal fruit, possess that original righte- 
ousness, knowledge, and holiness — that conformity to the divine image, 
which, it is affirmed by the orthodox, they lost by transgression. Their 
minds were rendered depraved by the determination of their will before 
they actually committed tlie deed which is said to have plunged all man 
kind in total depravity. This act of disobedience proves incontestibly that 
they did not possess the degree of righteousness attributed to them. Be- 
sides^ they must have been equally guilty in the eyes of a just judge, had 
some miraculous interference prevented the actual co-nmission of the crime. 
Their dispositions were depraved beforehand ; their act of disobedience in 
eating the fruit positively proves it. On a careful perusal of the Mosaic 
account we can discover nothing to lead us to suppose that Adam and Eve 
possessed superior powers to ourselves to enable them to resist temptation. 
Id this respect, and in their liability to sin, they appear to have been placed 
in ekaetly the same circumstances as we, their offspring, are at the present 
di^. M to their original knowledge, righteousness, and holiness, though' 
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Auctioned by priests, and evangelical commentators like Mr. Wilberforce, 
they want the testimony of Scripture — the testimony best deserving notice. 
AdmL But, allowing all the orthodox assert concerning the total depra* 
vity.of human nature to be true, a most weighty objection here presents 
itself. If we come into the world apostate creatures ; indisposed to good, 
and disposed to evil ; <^ prone to vice and disinclined to virtue ; tainted 
with sin, not slightly and superficially, but to the very core,'' all this is our 
misfortune — and a most dreadful one it is — ^not our crime. A just God 
'Xsui never punish us for being what he himself hath made us. David, so 
often quoted as affording proof positive of this doctrine, speaking of God, 
says. It it Be that hath made tc«, and not we ourselves. What I most 
object to in this doctrine, is the argument it affords to sceptics and infidels 
to impugn the Christian religion. If this be a scriptural doctrine, it will, 
I think, be found difficult to answer the witty remarks of a noble poet. 

O wearisome condition of humanity ! 

Bom under one law, to another bound ! 
Vainly begot, and yet forbidding vanity ; 

Created sick, commanded to be sound. 
If nature did not take delight in blood, 
She would have made made more easy ways to good. 

Now, my friend, I confess to you, I cannot satisfactorily auswer the 
remarks of this witty writer. 

Capt. I think you will find this no easy matter ; if, however, you wish 
to know the opinion of a learned and good man on the subject, I would 
refer you to your favourite author Abp. Tillotson. In his xxviiith Sermon, 
in answer to the objections made against true religion, he quotes these very 
lines, in order to expose their fallacy. I leave you to examine his arguments 
and to decide for yourself. To me they appear inconclusive. They are 
based on the supposed righteousness of Adam and Eve : being founded on 
error, the conclusions drawn from them are probably erroneous. Notliing, 
indeed, can be more evident than that our first parents were noi righteous, 
— ^they were neither righteous nor wicked — they liad done nothing good 
or bad — nothing deserving the favour, or yet the wrath of God. In perus- 
ing the Sermon you will find no small difference between ihe opinions of 
Mr. Wilberforce and those of the good Archbishop, regarding the total 
depravity of man. When doctors disagree, wiio shall decide / ll)is disa- 
greement in opinion among the orthodox is not to be wondered at, for, 
according to their system, the doctrine appears to be attended with many 
insurmountable difficulties and absurdities. 

We are gravely told by the learned divines of your CImrch that. All 
the Sons of Adam are^ by thcjali^ under the wrath and curse of God, and 
so made liable to the pains of hell for ever. Can this be the Gospel ? the 
glad tidings that Jesus came to reveal ? If we are, indeed, placed in this 
calamitous situation, it seems natural that we should inquire at what parti- 
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cular period of our existence this curse commences. Some suppose the 
soul to be co-€val with the first germ of th« body ; and that long before its 
birth it is a responsible sinner, and heir of eternal misery, even though 
the body should never attain vitality. Hence fond mothers often experience 
great distress of mind when their children die unbaptized. Some advocates 
for this view of the doctrine gravely lell us ihat there are beings not a spxn 
long suffering all the torments of the damned ; and all this on account 
of the first transgression of Adam ! It seems scarcely possible for a 
good man — a man zealous for the honour of God to read su?h things with- 
out mingled feelings of grief and indignation. It cannot, however, be denied 
that the IXth. Article gives a colour to such-like absurdities. Nay, to such 
a pitch of folly and impiety have some enthusiasts carried this doctrine is 
to propose washing away this hereditary pollution by uterine baptism. You 
may smile. Admiral, but this, revolting and preposterous as it must appear 
(o every man of sense and feeling, was proposed in a learned assembly of 
the doctors of the Sorbonne. 

Affml. It seems hardly credible that Christians of former days should 
have entertained opinions so contrary to reason and Scripture. 

Capi, It seems so indeed ; but many things whichwe now regard wltl 
feelings of self-complacency, may, perhaps, in fiiture ages be looked upon 
with the same kind of astonishment we now feel at the doctrine of premi- 
ture baptism, or transubstantiation Men from long habit, and old associ- 
ations, have become reconciled to the doctrine of Original Sin, a doctrine 
{ig incredible as that of transubstantiation. Do you believe that the 
priesthood possesses the power of washing away sin — ^the power of working 
miracles? I anticipate you will answer. No. But, I intreat you, first to 
read over the offices of baptism, confirmation, and oniinition of priests 
All these bespeak their power to wash away sin — to regenerate mankind — and 
thus counteract the power of Satan. This miraculous power is with great 
clearness set forth in the order for visiting the sick. Here the priest claims 
this divine power of forgiving sins in terms the most unequivocal. By hh 
(Chnst^s) authoriti/ committed to wf, I absolve thee from all t\tf sins, in 
the mime of the Father^ and of the Son, and of the Holt/ Ghost / / / 

Prbtestant commentators identify the Pope and the Man of Sin, menti- 
oned by St. Paul. ( 2. Tlies. ii. 3, 4 ) . They appear to be justified in so 
doing ; but they seem to shut their eyes to the obvious tnith, that in incul- 
pating the Pope they condemn themselves. Does not the protestant priest 
who exercises this authority $it in the temple of God, tthewing him$elj' thai 
he is God? or a God ; Otoe, without the article. Does not every priest who 
receives ordination degrade himself ; unless, indeed, he believes in the won- 
der-working powers of a bishop? This, I believe, is the case with very few. 
Again, Does not the bishop who confers ordination identify himself with 
the Man of Sin ; or, if you please, with the Pope of Rome? 

Adml. It would seem that one absurdity — one departure from scriptural 
"tnlth, will generally involve others. The absurdity to which I would dcaw 
"your atteiition is this. The power and cunning erf the evil owe afe.lai^ely 
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dwelt upon in the Liturgy, and other devotional compositions. Now, if 
man b e already so depraved that be can neither think a good thought, nor 
perform a good action ; if his best deeds are splendid sins, the seductions 
of Satan are not necessary ; and his office a complete sinecure. Instead 
of wMing about like « roaring Imn^ teeking whom ke may devour^ his 
whole business was accomplished by the success of his first enterprise. 
H e and his agents must have been idling away their time in endeavouring 
to insnare those who were already secured in his net 

Capi. Your objections are very just : but there is another of a still more 
solemn and serious nature which here presents itself, and which I almost 
shudder to mention. If it be true that the nature of man is so universally 
corrupt, it will follow, when the Godhead became man in the person of 
Jesus Christ, that he must inevitably have partaken of our original heredi* 
tary depravity. If he remained untainted with Original Sin, it could not 
have been our nature which he took upon himself. As man, however per- 
fect in character, and in conduct : . yet, bein? a child of Adam, he was, 
equally with tliose he came to sive, liable to the wrath nf God, and the 
pains of hell for ever. However revolting such conclusions, they unavoid- 
ably flow from orthodox principles. 

If the doctrine of Original Sin be true, and if the Son of God be also 
the son of man, being descended from Adam in the female line, he sinned 
in him, and fell with him in transgression. A doctrine involving such an 
absurdity can never be derived from the Scriptures of truth. 

AdmL To believe that the human race is rendered liable to the perma- 
nent and inextinguishable pains of hell, and to the wrath of God for ever, 
on account of the transgression of their first parents, or in consequence of 
any taint they have received from them, seems to be, at the same time, a 
libel upon God, and an extravagance almost unequalled. 

Capt. Having, I trust, shewn that the doctrine of Original Sin is not a 
doctrine of Scripture, it will follow that its eternal punishment is equally 
destitute of scriptural authority. The only sentence recorded in Scripture 
against Adam's disobedience is. In the day thou eatest thereof thou $haU 
Kurely die. By what rule of interpretation can it be proved, that the death 
denounced in this sentence signifies eternal existence in a state of misery ? 
The absurdity of such an interpretation may be inferred from the words of 
St. Paul who says. For ns in Adam all die, even so in Christ shall all he 
made alive. There is no passage in sacred writ from which it can be inferred 
that eternal misery was the punishment allotted to Adam, or to his off- 
spring, on account of his transgression. 

AdmL It would seem then, according to your statement, that neither 
the eternal punishment of Original Sin, nor yet the doctrine itself, can be 
found in the Bible. 

Capt. I have stated to you my reasons for thus thinking ; and I leave 
you to draw your own conclusions. Some men, in order to reconcile this, 
and other orthodox doctrines, with the goodness of the Deity, have argued, 
that there is one code of moral conduct for God, and another for man ; 
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that whatever HE ordains nrast berigbt and good, behig ordered by Him ; 
that his soTeretgnty renders Him superior to sivery other rule but his own 
good pleasure ; and that it is not only presamptuous but inpious for 
worms like us to dare to scan the ways of our great Creator. If this is 
indeed the case — if we are unable to contemplate the attributes of God, 
how can we render him the praise due to Him ? Our praise must be accord- 
iug to our ignorance ; not according to our knowledge. 

Others, again, in order to do justice to the goodness of God, maintain 
that this goodness in the work of redemption is so superabundant, that it 
ought to overwhelm us with gratitude, and silence every murmur against 
what we, owing to our ignorance, may look upoA as injustice in our great, 
and all-perfect Creator. 

AdnU. Every thing we see proclaims the goodness, the mercy, and the 
wisdom of God ; and, if wise and good. He cannot be unjust, fiut, here 
a question may be asked, What evidence can the orthodox produce t!mt they 
are qualified to argue upon this subject ? Tlieir leading principle is, that 
the fiill of Adanii has impaired our intellects, and blinded our judgments to 
such a degree, that we are not able in any one instance, 1o think, or act right. 
How can they who maintain the depravity of human reason, convince us 
that every thing they urge in defence of their system, does not proceed from 
that very perversion of intellect, which they confess to have seized the whole 
human race ? They maintain that others are seduced by the great enemy 
of mankind — ^that they are his instruments. How are they able to ascertain 
that this is not their own case ? 

Adml. Whatever differences of opinion prevail among t))e numerous 
sects, they all agree in one particular — I am right* The Calvinist believes 
that he is of the happy number of the elect — that he is predestined to eter- 
nal life. — The Methodist, that he has obtained the New-birth ; and, there- 
fore, he is safe. -The Churchman, that every one who dislielieves his creed 
tkall, without dtmbtf perish everia$tingijf — that his priests alone are lawfully 
ordained ; and, believing that every thins; contained in tlie Liturgy may be 
proved by the Bible, he necessarily believes that ,these same ])riests have the 
authority to forgive sins. As to the Unitarian, nick-named the S^)ciniattf he 
believes, that, if he worship the FATHER in spirit and in truth, his wor- 
ship will be accepted — ^he knows that the FATHER tcekefh tuch to wor- 
ship him. God iMa spirit : and they that worship him mukt worship him in 
spirit and in truth. You have here a summary of the Unitarian's Creed. 

Adml, I confess to you, my friend, I like your Creed. 1 like it because 
it is scriptural, and also because it is short. This seems to have been the 
case with Dr. Paley, who, in the dedication of his Moral and Poiitival 
FkHoMophtf to Bp. Edmund Law, says ; *^ that he who by a diligent and 
iuthlul examination of the original records, dismisses from the system one 
ttrticle which contradicts the apprehension, the experience, or the reasoning, 
of mankind, does more towards recommending the belief, and with the 
belief the influence of Christianity to the understandings and consciences 
of serious iaquirerSy and through them to universal reception and authority 
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than can be effected by a thousand contenders for creeds and ordinantes of 
human establishment.*' Notr, though a churchman, I confess to you, these 
remarks apjpear to apply closely to the doctrine of Original Sin. There is 
no protestant doctrine more opposed to our reason and experience. The 
popish doctrine of TVansubstahtiation Paley considers as ab innocent super^ 
stitioh ; but tbifl doctHne defaces the chauracter of God ; and, by Implication, 
deprives him of his attributes of wisdom, justice, and mercy. This is so 
well expressed in Letters to Williain Wilherforct Esq, by a Layman, that 
1 beg to give you the Autholr's (Dr. Cogan's) sentiments in his own words. 

"Your system, professing to lay before us the whole plan of Providence, 
enables us to judge of its nature and complexion : and we may safely pro- 
nounce it unworthy of the perfections of the Deity. The divine attributes 
are so implicated in this trlnsaction, that one cannot possibly escape without 
the impeachment 6f some other. There must have been a deficiency in 
foresight, in wisdom, in power, in justice, or in goodness, or the event, as 
represented in your system, could not have happened. If Satan deceived the 
All-wise, then he was still wiser : — if he succeeded in opp6sition to the 
exertions of the Almighty to prevent Ae evil, then was he nio^-e powerful : 
— if the event took place with his concurrence or connivance, then was it a 
conspiracy with the evil one, contrary to all the principles of justice, good-^ 
ness, and commiseration : and he whose nature aiid character it is to hate 
sin and misery, formed a league with Satan to render them perpetual ! 
Surely, Sir, these inductions flowing so necessarily from your system, ought 
to make you tremble. Look at it again, and say, can a doctrine which 
contains such an accumulation of absurdities and impieties, be deemed 
honourable to the Creator ? Ought it to be considered as the basis of true 
Christianity?" 

AdmL These arguments of Dr. C — appear vcy convincing ; yet, they 
will not be liked by the orthodox. They are strongly stated. 

Capt. That the arguments are unanswerable, we have the authority of 
one of the most learned men of your Church, Dr. Parr In a copy found 
in his library is the following memorandum. Exctlletit — Coj^ans argu- 
ments are unanswerable, and Wilbeijbrce, very discreetlyt made no attempt 
to answer. S. Parr. 

That the truth is strongly stated in these letters, and, therefore, not likely 
to please the orthodox is probable ; for even heaven-born truth is unwel- 
come to us when it disturbs our darling prejudices. Indolence leads us 
to prefer old errors, endeai*ed by pleasing associations, to new truths — ^tniths 
which will disturb our religious tranquillity— and may deprive us of friends, 
of respectability, of riches. 

Knowing that you love truth — the truth as it is in Jesus — I make no apo- 
logy for the freedom with which I have expressed my opinions regtirdiiig 
one of the peculiar, and fundamental doctrines Of your Church. 

When we meet again I shall be glad to enter upon the interesting subject 
of the Christian Atonement. 

Printed at Harrogate^ by Thomas Tbrush. 
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CONVERSATION V. On the ATONEMENT. 

Admiral, Well, my friend, I must now call upon you to fulfil your 
long-clelayed promise of giving me your views of the Christian df»ctrine of 
Atonement — one of the peculiar and vital doctrines of Christianity. It is 
stated by some to be the only solid foundation of the Christian's hope. 
Since we parted I have been thinking much on this interesting subject, and, 
I must say, I find the reception of this consoling doctrine irreconcilea()le 
with some of the doctrines, or opinions, which, in our late Conversations, 
you have so strenuously advocated. 

CtApt. Tliat this is one of the peculiar and vital doctrines of Christianity 
— that it is the foundation of the Christianas hope — I firmly believe as well 
as yourself ; though, I apprehend, on very different grotmds. My opinions 
concemii^ it are based on the plain declarations of Scripture, and are, I 
think, when the Scriptures are rightly explained, in perfect agreement with 
the doctrines to which you have alluded. That they cannot be reconciled 
with the ortliodox views of the Atonement, which I conclude to be yours, 
1 am well aware. 

AdmL Thus, my friend, you seem to act the part of both accuser and 
judge. You presuppose what my opinions are, and, of course, you are 
prepared to demolish them. I must, however, candidly confess to you thi|t 
I have no very precise opinions on this subject, further than that it derives 
its efficacy from the divinity of our Saviour, which you impugn. 

Capt, Your opinion is, I believe, a very general one ; and that we 
may know what we are arguing about, it seems proper to state the opinions 
of the orthodox on this subject. As a churchman, you believe, or are sup- 
posed to believe, that every thing contained in the Liturgy is either to be 
found in the Scriptures^ or proved by them to be true. Now, we are told 
in the Liturgy, that Christ, by suflfering death upon the cross for our re- 
demption, made there (by hb one oblation of himself once offered) afuU^ 
perfectf and st^ffkkni tocrificet obiatumt and tatUfaction for the iins of the 
whole workU May I be permitted to ask you, Admiral, if this is your 
view of the Atonement. 

AdmL ^ot having particularly considered this matter, I am hardly 
prepared to give a direct affirmative to the whole of your question ; but I 
admit that this doctrine is so stated in the Communion Service. 

Capt. Had these words proceeded from an inspired writer, I should 
have had no reply— hio objection to make. But these are the words of 
fiiUible men, and not to be depended upon. Taken in their literal sense, 
they prove too much. They prove, that, in consequence of this ample 
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satisfaction for sin, made by Christ, men have now nothing to fear frona the 
■ di^plMsure of God. Surely, a proposition so absurd requires no confuta- 
tion. Indeed, Admiral, where doctrines cannot be expressed in the words 
of Scripture, we may justly suspect their truth. 

AdmL Yes, but I think we ought not to cavil at any doctrine of the 
Liturgy merely because it is not expressed in the precise words of Scrip- 
ture. When St. Paul says that the death of Christ was a propitiation and 
a rantom paid for sinners, is he not to be understood as expressing, only- 
less copiously, the doctrine set forth in our Liturgy. 

Capt. I need not point out to you the presumption, and culpability 
of adding to the words of Holy Writ. I shall, however, endeavour to 
prove to you hereafter that these, and similar expressions in the New Testa- 
ment, by no means prove the popular doctrine of Atonement, or Satisfaction 
for sin. That they may be explained in agreement with that doctrine, £ 
admit, but this is all that can be said for them. My great objection to the 
orthodox doctrine ( which such expressions are supposed to prove ) is that 
it strikes at the root of the paternal character of God, the very foundation 
stone of our Holy Religion. It daringly limits that to which Scripture has 
assigned no limits. It assumes that such is the rigid — tlie stem justice of 
our Heavenly Father, that he cannot pardon sinners without full satisfaction 
being made to him, either by the sinner himself, or by some other person, as 
his substitute. This person is Jesus Christ. lie, though himself God, 
and fully entitled to a J'uli satisfaction for sin, not only waves the claim 
due to his justice, but voluntarily lays down his life as a sacrifice for the 
sins of the world. Now, to love the all-merciful Jesus for his transcendent 
mercy xto us seems not only a sacred, but a delightful duty : but to love 
God the Father — the God of justice, rather than of mercy — tlie God to 
whom we, comparatively, owe so liltle, seems unnatural. \^'e must, of 
necessity, love those most to whom* we owe most. This is the rule laid 
down by Jesus himself in the parable of the two debtors. 

Adml But, my friend, you really speak concerning God*--conceming 
the great JEHOVAH — as if His conduct were to be judged by the same 
laws and rules by which fallible men judge of the actions of each other. 

Capt. I certainly do so, and for this plain reason ; because 1 can find 
no other intelligible rule of forming a judgment of what is merciful, or 
just, in God, but by the conduct which he prescribes, and, therefore, ap- 
proves, in judging of our own conduct, or that of others. Our Lord says, 
** If ye forgive men their trespasses, your Heavenly Father will also forgive 
you ; but if ye forgive not men their trespasses, neither will your Heavenly 
Father forgive your trespasses." Now in these words of our Lord, the term 
forgive must have the same meaning in both cases. If God, as a condition 
of forgiveness, exacts full satisfaction for our offences, it would become 
our duty (as followers, or imitators, of God ) to exact full satisfotctioa from 
those who may injure or offend us. Need I say that, this would be to annul 
the example and teaching of our I^rd ? His command, exemplified by 
Lis conduct, was " Love your enemies, bless them that curse you, do good 
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to them that hate you, ** — "that ye may le ihe chHdren of ytur Father who 
is in heaven ; for he maketh his sun to rise oh th? evil and on the u:ood, and 
sendeth rain on the just and on the unjust.'* And ** Be ye therefore merci- 
ful, as your Father also is merciful.*' Here again ihe term ;wrrr //>//, like 
the woid forgive, has clearly the sjme meaning when ap; I ed to God as to 
men Agreeable to this rule, St. Paul says, ** Be ye kind one to another, 
tender-hearted, foi"giving one another even as God in (tv ) Christ lm< forgiven 
you." Again, •* Ce ye therefore followers (imitators) of God as deur 
children. " The conduct inculcated in all these texts is p^odliness, or God- 
likeness ; for they both hold out God as our exemplar, and, instead of> exact- 
ing the rigid claims of justice, we are ibid to aljound in mercy— instead of 
demanding satisfaction for offences, we are freely to forgive them— as freely 
as the Father of the p'*odigal forgave his penitent son, 11 K exacteri no 
satisfaction ; but, satisfied with his son's sorrow and repentance, HE di«l not 
even await his arrival ; *MIE ran tomeethin, and embraced him." Here 
is depicted tlie mercy of our Heavenly Father — the divine mercy which HE 
exercises in order to rec»mcile his errini' children to His holy laws. Here 
U exhibited the glorious doctrine of the (?ospel Atonement— the true way 
of reconciling sinners to (5od. May we not excliim, as the Apostle Paul 
did on another occasion, ** O the depth of the riches both of the wisdom 
and knowledge of God ! How unsearchable are His judgments, and Hi9 
ways past finding out ! Now, Admiral, 1 would ask you. Is not your 
doct'ine of sathfaclion for sin being made to God directly at variance with 
this his inherent mercy and goodness ? 

Ad ml. As you stiite the matter, it certainly has this appearance. But, 
you speak merely of reconciling men to (»od ; you lose sight of the sacri- 
fice — the Atonement made to God by the death of Christ. 1 beg to know, 
before we proceed further, what you mean by the word Atonement : you 
and I seem to attach different meanings to it. 

Capt, I suspect that this may be tfie case, that your Atonement and 
mine, when compared, will be found essentially different — as different as 
cruelty and mercy — paganism and Christianity. The word Atonement, as 
you will find in the margin of your Bible, means reconciliati(»n. It is made 
up of two Englisli words, at and one with t'le common termination wait. 
To be at one signifies to be in concord, that is, to be reconciled. Hence 
Atonement and reconciliation of parties previously at variance mean the 
very same tiling. The word Atonement appearing only once in the New 
Testament, the English reader would conclude that this is the case in the 
Greek ; but it is not so, except in one single instance ; viz. Hom. v. li. 
The same word KuraWayiit and KaraKXaevniy firom whence it is derived, are 
of frequent relcurrencc, and it seems difficult to assign a satisfactory reason 
why the translators, in this single instance, have swerved from their general 
rule. Using the same licence, we might translate the 2. Cor. v. 18. 19. thus>, 
All ihii.gs are of God, who hath atoned {KaToKKaiavTo^^ us to himself by 
Jesus Christ, and hath given to us the ministry of Atonement^ iraraXXay^c) 
to wit, that God was in Christ atoning ( KctroKKaffffuv ) the world unto him- 
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self, not imputing their trespasses unto th«ni, and hath con)mitte<I unto us 
the word o* Atonement : ( KaraKKaynt) we pray ye in Christ's stead, he ye 
4if otied {KaraXXajfiTt) Xo God.^ This is the view St. Paul gives of the 
Ciospel doctrine of Atonement, or Reconciliation. I suspect. Admiral, 
that it is not in exact accordance with your opinions. 

Admi, Certainly not. The difference between ns seems to be this. 
According to the passaj»e you have quoted, and your version of it, God is 
the offending piu-ty, and the Atonement made by Miralo sinful men — mine 
is certainly the reverse of this. It assumes, and I think more rationally 
that man is the offending party, and that an Atonement is made for him, 
to God by the death of Christ — </ fulJ, perfect, and guficient u/crifice^ 
oblatiotty and satisfaction for the sin$ of the whole world. 

Capt. It is not what you or I may deem most rational, bnt what Scrip- 
ture says, that must decide between us. Here, I think, you have both the 
words of St. Paul, and reason also, against you. I object to your views 
of this doctrine, not only on Scriptural grounds, but, because it sets at 
naught the mfrcy, and goodness of God. It strips Ilim of his paternal 
character — his chief glory ; and, instead of vindicating his justice, it con- 
victs our Heavenly Father, not only of injustice, but of cruelty, in punish* 
ing an innocent substitute — the blessed Jesus who knew no sin, and in 
whose mouth was no guile, to make away for the wicked to escape. To 
love God fortliis with my whole heart I find momlly impossible. It would 
be to approve of things in Him which we know He condemns in us. The 
Psalmist, extolling the mercy of God to the Israelites, exclaims, " But He, 
beirg full of compassion, forgave their iniquity." Here, Admiral, mercy is 
the ground of God's forgiveness — HE was full of compassion! We have 
here no intimation of tl:e justice, or purity, of God stopping the current of 
his mercy — no intimation of his requiring satirfaciion for sin. 

Adt/tl. Yes, but does not St. Paul say, "Weare saved from wrath 
through him/* And " In him we have redemption through his blood ? ** 

Cap., Tiiese, and similar expressions, by no means establish your 
views of the Atonement. To do this would require very difTerent language 
—language such as the following. Jesus, as our substitute, suffered for us 
the torments of heil ; and thereby made a full sacrifice, satisfaction, S^c. 
for the sins of the whole world : so that sinners have henceforth nothinig to 
fear from the righteous judgments of God. But, Admiral, we find in the 
New Te^?tam€nt no expressions authorising such irrational conclusions ; the 
texts to which you allude admit of an interpretation very different to that 
which you assign to them, as I shall hereafter endeavour to prove to you. 
Your view of the Atonement, though many disclaim it, is that the death of 
Jesus Christ is a sacrifice made to (iod for the sins of the world in order to 
i-ender him more merciful, or placable, than He wouJd otherwise be. Now, 
Ad mi nil, this doctrine, which y«u appear to have held, is inconsistent with 
he words of St. Paul already quoted, " We joy in God through our Lord 
Jesus Christ by whom we have received the Atonement, or Reconciliation.*' 
Permit me again to remind you that the Christian Atonement is received 
by men — not by Gcd. 
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Adml. The words of the Apostle to the Romans, ch. v. 11. also the 
texts which I have already quoted, viz. Rora. v. 9. And Eph. i. 7. seem 
to be quite at variance with the views T have hitherto entertained of the 
Atonement. They place the mercy and benevolence of God in a new and 
delij^htful point of view — in a lisfht to excite in us the highest degree of 
gratitude and obedience — in the best Uejht to reconcile us to God, Well 
may Christians exclaim with the Apostle John ; God is love / 

Capt, Your remarks are very just ; and, I think, a little more reflect- 
ion on the subject will shew yon t^iat your favourite system — your comfort- 
able doctrine — is pas^n, not Christian. The sansni'^ary pagan deities, whea 
their laws were violated, demanded costly sacrifices : they form the basis 
of paganism : and the polished nations of antiquity, emulating the conduct 
of their deities, instead of forgiving offences, avenge them. And Christian 
nations, so callel, instead of obeyin'? the precepts, or imitating the example 
of the Captain of their Salvation, have been, and still are, as pugnacious as 
barbarous and uncivilised nations. They seem either not to know, or else 
to disbelieve, that the Atonement God requires for sin is a broken and a 
contrite hearty i. e. to be reconciled to his righteous laws. But, Admiral, 
your views of the Atonement are not only "contrary to those of Saint Paul, 
but to one of the most learned Doctors of your own Church — one who has 
written most elaborately on this very subject. 

Adml, To whom do you allude ? 

Capt, To the late Abp. of Dublin, Dr. Magee, who says, ^'The sacri- 
fice of Christ, was never deemed by any who did not wish to calumniate 
the doctrine of the Atonement, to have made God phcable, but merely 
received as a means appointed by divine wisdom through which to bestow 
forgiveness." Now, it would seem that the framers of the Liturgfy, inasmuch 
as they considered the death of Christ as a satisfaction made to God for our 
sins, must have supposed that the mind of God was thereby changed ; 
or Tendered more merciful, more phcnhle — ^men would still, notwithstanding 
their repentance, have remained liable to eternal punishment in hell. 

Were the doctrine of Atonement, like that of Transubstantiation, a mere 
harmless superstion, I should not feel so strongly inclined to expose its 
errors and absurdities. But, Admiral, after maturely considering the subject, 
your views of the Atonement, 1 mean your former ones, will be found to 
have a tendency, by establishing an erroneous standard, to demoralise man- 
kind — to promote envy, hatred, and malice — to produce duels between 
individuals, and war, with all its horrors, among nations. 

Adml Now, my friend, you do indeed astonish me, and I must call 
upon you to shew what my views of this doctrine have to do with promot- 
ing war ; or yours with the establishing of peace in the world. 

Capt, To begin with yours. According to your views of this subject, 
the justice of God is so strict, and His purity so exalted that He cannot, or 
will not, pardon the trangression of his holy laws without full satisfaction, 
either from the offender, or from some one in his room. What is this but 
to ^y that God never forgives 1 What is this but slander, or blasphemy, 
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against God — against Him whom we seem to mock when w« say, Almighty 
and most merciful Father, 

Taking this false standard of God's mercy for the rule of their conduct 
the rulers of nations no sooner receive an injury, or an insult, imaginary, o^ 
real, than they demand satisfaction ; and, if not conceded, war, with all 
its evils, must take place . History attests the truth of this statement : and, 
you must allow that your views of the Atonement sanction these national 
wars ; for they may be defended on the principle of God's conduct to those 
who transgress his laws. ; I mean according to your old system. The evil^ 
alas, does not end here : for subjects, imitating the example of their rulers 
engage in quarrels, duels, thefts, and murders. I think. Admiral, you can 
hardly deny that your old favourite doctrine of Satisfaction for sin, if it does 
not directly promote, at least gives a sanction to these disorders. 

Adml. I grant that there is much reason in what you remark ; but I 
should be glad to learn how your system is to mend the matter ? How is it 
to put an end to war, and its innumerable evils ? 

Capt. That Christianity will thus triumph no one who believes the Bible 
can entertain a doubt ;*but how, or when, are different questions. We may 
however reasonably suppose that it will be through the excellence of the 
precepts it inculcates. Among these mercy stands pre-eminent. The Mercy 
of the Lord endttreth for ever. Now, mercy being the powerful means used 
by God to reconcile to himself those who offend him, it becomes our duty 
to imitate Him — To he mereiful, as our Father also is mereifuL 

I believe. Admiral, that every Christain doctrine — every thing taught, or 
done by Christ has a tendency to promote "Peace on earth." The doctrine 
of Atonement, or reconciliation of men to God tends to do this, .and truly to 
deserve the name of glad tidings. Adopting your view of the Atonement, 
and bearing in mind that Christians are to be followers (imitators}o^ God, 
their characters will essentially depend upon their views of the divine 
attributes. If they believe that God is mertifuland gracious, long-suffering 
and abundant in mercy and truth — if men act accordins: to this standard, 
they vrill be merciful as their Father in Heaven is merciful — they will be 
Christians. But, if they beh'eve that God cannot, or does not pardon sin 
without full satisfaction — and, if they adopt this view of the divine attri- 
butes, and act accordingly, it will be evident that they are not followers of 
God, or his Christ. Surely, Admiral, it is highly probable, if not morally 
certain, when nations shall be at one with God — at one with Jesus — they 
will also be at one with each other, and that rational wars will altogether 
ceasp. The sublime and affecting prayer of our Saviour on the eve of his 
crucifixion, if regarded as prophetic, contains a kind of naiTative of the 
final triumph of Christianity — the triumph of the Christian Atonement. I 
crave your attention to our Lord's words, "Neither pray I for these alone, 
but for them also which shall believe on me through their word ; that they 
all may be one ; as Thou, Father, art in me, and I in Thee, that they 
also may be one in us ; that the world may believe that thou hast sent me. 
And the glory which thou gavest me I have given them ; that they 
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may be one, even as we are one." If tnken prophetically a more corroc^t 
view of the Christian doctrine of Atonement could liardly ba dra-vn thin 
that which is here devoutly prayed for by our Lord. Here God is repre- 
sented as the kind Father of his creatures ; Jesus as his obedient and wel'- 
beloved son, and the devoted brother of the whole human race, and t'.iese 
as living in a state of concord, or reconciliation, or Atonement with God, 
with Christ, and with each other. That such a state of the world must pro- 
duce " Peace on earth '' — that it must lead men to detest war and bloodshed 
— that it will unnerve the warrior's arm — that it will cause him to beat 
his " sword into a ploughshare " may be anticipated. This divine prayer 
of our Saviour may he considered as an earnest of the fulfilment of all the 
prophecies relating to his kingdom. We may be assured that our Lord 
offered up this prayer under the full persuasion that it would be granted, 
because he himself says that, the Father heareth him always. What greater 
inducement can Christians have for withdrawing from the trade of war ? 

AdmL Your anticipations seem well founded ; and your conclusions, 
as they regard universal and pemenent peace, unavoidable. But, the mis- 
fortune is, they are unattainable — they seem calculated for the meridian of 
Utopia, rather than for that of Britain. The New-Birth, of which we hear 
so much, must take place in reality — we must have revolution, so much to 
be dreaded, not merely reformation, before this great change can take place. 

Capt. Herein I perfectly agree with you ; ** New heavens, and new earth 
must be created, and the former ones remembered no more. Men, instead 
of be-ng called Christians, must become Christians indeed — they must pos- 
sess the spirit of Christ. Without this, though they may place reliance 
on the merits of Christ, they may be assured thei/ are none of his. Can 
a man who deliberately unsheaths his sword for the purpose of sheddino: 
his brother's blood be said to possess this divine spirit ? Ought not every 
warrior who believes in the Christian revelation seriously to ask himself 
this plain question ; Do I possess this spirit ? If he cannot answer it in 
the affirmative, he may be assured, on the testimony of St Paul, that he U 
not a Christian. 

As a proof that this state of society is not Utopian — is not unattainable, 
I would observe that for nearly three centuries Christians abstained from 
the military profession, and could not, either by bribes or threats, be induc- 
ed to embrace it. Some nobly suffered death rather than bring disgrace on 
their religion ; and this at a time when Christians formed a large portion 
of the Roman population. On this subject I would recommend you to 
read the works of Thomas Clarkson, the friend of man. 

The cultivation of the Spirit of Cfyrist is alone wanting to put an end 
to war. To say that Christianity will not accomplish this is to contradict 
Prophecy, and libel the wisdom of God, and of the prince of peace, whom 
he hath sent into the world as our guide, our regenerator, and our Saviour 
But, Admiral, I again intreat you to bear in mind that it is men — not God-- 
who receive the ATONEMENT. We jn^ in God, through, our Lord Jcfitm 
Christ, bj/ whom we have now recived ths Atonement, Rom. v. 1 !• 
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Behold, to obey is better than sacrifice, and to 
hearken than the fat of rams. 1. sam. xv. 22. 
Adml, Our last Conversation lias caused me much serious reflection. 
The new view of the Atonement which you have placed before me, for to 
me it is new, seems to be plainly taught in the New Testament. Yet, my 
friend, I cannot lightly give up the views — the comfortable views — I have 
so long cherished regarding the sacrifice made for us by the death of Chris t 
**who hath loved us, and hath given himself for us, an offering and a sacri- 
fice to God, for a sweet smelling savour." Here, and elsewhere in the New 
Testament, the death of Christ is mentioned as a sacrifice and atonement ; 
and, if not the procuring cause, closely connected with the remission of sin. 
Capt. That this is the case cannot be denied ; and most Christians 
will agree with Dr. Paley, who, in his Sermons on the Efficacy of the 
death and sufferings of Christ observes. ** Others have died martyrs as 
well as our Lord — others have suffered in a good cause as well as he. But 
that is said of his death and sufferings which is not said of any other. An 
efficacy aind concern is ascribed to them in the business of our salvation, 
which is not ascribed to any other." Now, Admiral, various purposes of 
Christ's death are set forth. They are all for the benefit, and tending to 
promote the salvation of men. They have all a reference to the sacrifices 
or Atonements required of the Jews : it will, therefore, be necessary, before 
we inquire into the meaning of the texts to which you have so frequently 
called my attention, that we should ascertain the purposes for which the 
Atonements of the Old Testament were instituted. 

Adml. I should be glad to hear what you have to siy on this subject, 
for, to confess the truth, I have never paid very particular attention to these 
Atonements, thinking that they do not materially concern us Christians. 

Capt, St. Paul, however, seems to have entertained a contrary opinion, 
for he says " The law is our schoolmaster to bring us to Christ." It will 
therefore, follow that a knowledge of the Jewish Sacrifices and Atonements 
is necessary to a right understanding of the Sacrifices and Atonements of 
the New Testament. You must also bear in mind that the former were 
types, or shadows, of the latter. Correct views of these will, necessarily, 
throw light on the sacrifice, or atonement, made by the death of Christ. 

The word sacrifice, as used in the Bible, most commonly means an ofiering 
to God. The first of which we read are those of Cain and Abel. Each 
of them brought an offering to the Lord : but, by faith, Abel offered up a 
more acceptable sacrifice than Cain. By the Mosaic laws a multitude of 
sacrifices were instituted, not for the purpose of washing away moral turpi- 
tude, bnt, as symbolical acts of worship, confession of sin, supplication for 
pardon, or thanksgivings for mercies received. When the offering was made 
with a heart corresponding to the purppsc of the symbol, it was acceptable 
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to God, an J the means of procuring for us the divine favour ; but, like 
other external forms of worship, its acceptableness to God depended on the 
temper of the worshipper. Thus we find the sacrifice of Abel accepted, 
and that of Cain rejected. Sacrifices are the means whereby Atonements 
are made : they are of three different kinds ; Burnt-offerings ; Peace-offer- 
ings ; and Sin, or Trespass-offerings — I confine myself to animal sacrifices. 
AdmL Will you have the goodness to describe them. 
Capt. First. Burnt-offerings ( with the exception of the skin ) were 
consumed on the altar ; hence the name. They appear, whether in the 
regular service of the tabernacle, where they were offered every morning 
and evening, or when presented as the voluntary acts of individuals, to have 
been designed as expressive of general homage and praise to God. 

IL Peace-offerings were only in part presented on the altar; part was 
allotted to the priests ; and the principal part was eaten by the offerer and 
his friends. These were acts of particular or special homage, designed, as 
the occasion might be, either to express the offerer's gratitude for a particu- 
lar mercy received, or to present his prayer fur a particular blessing desired. 
They are accordingly distinguished (Lev. vii.) as the •* Peace-offering of 
thanksgiving," and the Peace-offering of a vow or wish. They were always 
individual, or voluntary acts, except at the annual feast of Pentecost, when 
a Peace-offering formed a part of the national acknowledgment. The Feast 
of Pentecost was held at the beginning of wheat harvest A ripe sheaf of 
the first fruits was presented before Jehovah ; and the nation sacrificed their 
Peace-offering of thanksgiving, as expressive of their gratitude for the bounty 
of the earth. At the same time, every one was enjoined to bring his 
Free-will offering according to his ability. 

Ill Sin-offerings, and Trespass-offerings, which are more particularly 
applicable to our present purpose, comprehend all the rest. They were in 
part burnt upon the altar ; parts were allotted to the priests ; no part was 
suffered to be eaten by any one else. They were presented statedly as na- 
tional acts,and9 under certain defined circumstances, as individual offerings 
for the express purpose (as the law over and over again declares) of making 
Atonement for sin, and to obtain forgiveness of sin, 

AdmL. Then, my friend, I may surely infer that if the Jews, by their 
sacrifices, obtained fotgiveness of their sins, that we Christians may, with 
much more reason, expect the remission of our sins, from the superior value 
of our sacrifice — ^the sacrifice of the death of the Son of God ! That, being 
washed in his blood, we are cleansed from all sin. 

Capt, Your conclusion seems perfectly correct ; but. Admiral, you 
must be very well aware that to be actually washed with the blood of 
Christ, or of the Lamb, an expression very commonly used, is absolutely 
impossible. The expression is figurative, and alludes to the Jewish sacrifi- 
ces ; and, to the right understanding of it, it seems necessary to inquire into 
the meaning of sin as connected with these sacrifices. 

AdmL Why, surely. Sir, that is a question easily answered. "Sin,'» 
says the Apostle John, ''is ther transgression of the law.** 
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Capt, You could not give a more correct definition : but then, i^ 
remains fhrther to be inquired, What law you mean. Do you mean the 
ritual laws of the Jews, or the moral laws of God ? 

Adml. By sin I conclude that all kinds of wickedness are meant ; 
and, by the law, the general laws of God as set forth in the Scriptures. I 
cannot see the utility of the nice distinctions you seem inclined to draw. 

Capt, It is, however, necessary to make these distinctions, if we would 
rightly understand these matters. We must bear in mind that the Apostles 
were Jews ; and, consequently, derived their opinions regarding sacrifices 
from their ritual. Upon carefully investigating the subject, you will find 
that the aim for which sacrifices, or Sin-ofierings, or Atonements, were ap* 
pointed were gf>nerally, if not exclusively, ritual offences, or impurities, or 
ritual iim, or sins of ignorance : and there is no instance in either the Old 
or New Testament in which a Sin, or Trespass-offering, can be clearly 
shewn to have been pres'^ribed as an Atonement for moral offences. 

Adml. I will thank you, then, to point out to me the si)ecial purposes 
for which the Jewish sacrifices, or Atonements, were instituted by Moses. 
For, as these sacrifices aie types of the sacrifice to he made by the death of 
Ghrist : and as the law ( the ritual law) is our school Tiaster to bring us to 
Christ, it seems quite necessary that we should, in the first place, direct our 
inquiries to them ; and I should be glad to hear what you have to say 
concerning them. 

Capt, Sin and Trespass-offerings, or Atonements for sin, were mainly for 
purification from bodily defilement ( or sin ) occasioned by disease, or other 
natural causes, rendering the sufferer (or sinner ) impure, and, on that ac- 
count, unfit to join in the sqlemn worshi*^ of the temple. Thus (Lev. xiv. 
13 — 19.) for a Leper, a Sin and trespass-offering, and Burnt-offering, are 
necessary, with other ceremonies, to remove his defilement ( or sin ) . Here 
Leprosy, or its impurity, is in Jewisli phraseology considered as a sin^ — a 
Sin and Trespass-offering being required to atone for it. 

Similar to the above is the sin of a woman after child-bearing. If. she be 
poor, and " not able to bring a lamb, then she shall bring two turtles, or 
two young pigeons : the one for a Burnt-offering, and the other for a Sin- 
cffering. Tims child-bearing, or the impurity supposed to attend it, is a 
sin. This sacrifice — ^this Sin^fflering — was made for Mary the mother of 
onr Lord, whom God hath appointed to be our Saviour, and Judge. In 
both these cases (Leprosy and Child-bearing) Sin-offerings, or Atonements 
for sin, were required ; though it must be evident to you that no sin, in 
our sense of the word, had been comm»ttfd. 

Adml, I must confess to \on, my friend, tSat I have never considered 
these things in the light of sins ; yet you seem to ma'<e it out that they 
were so called in Jewish phraseology. Can you adduce any further evi- 
dence in favour of what you have advanced ? 

Capt, 1 think it pretty certain that both Moses and St. Paul, supposing 
the latter to have been the author of the Epistle to the Ilel rews, \\ere.of the 
same opinion as myself. I draw my conclusion from the fact that they both 
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consitler these sacrifices — these Sin-offerings, or Atonetnents for sin, were 
not merely for sinful men — fDr the priests and the people, but for inanimate 
things — ^things which could commit no moral offence ; viz for the sanctuary, 
the tabernacle, and the altar. These, which could not sin, were atoned for 
by the same Siti'^fferings as for the people. And he shall make an Atone-' 
ment for the holy sanctuary, and he shall make an Atonement for tht taber^ 
nacle of the congregationy and for the altar, and he shall make an Atone- 
ment for the priests, and for all the people of the congregation. Lev. xvi. 
33. From hence we may infer that the sins — the impurities, of both were 
of the same nature. See Heb. ix, 21 

AcmL Your conclusion seems unavoidable ; and, therefore, if we take 
the Law as our schoolmaster to bring us to Christ — if we consider the Jew- 
ish sacrifices as types of the sacrifice to be made by the death of Christ, 
we are led to conclude that this sacrifice—however great its efficacy — does 
not wash away moral pollution. 

Capt, I beg to lay before you a few remarks of a popular author, Abp. 
Magee, on this very subject. " The sacrifices of the Law then, being pre- 
paratory to that of Christ ; the law itself being but a schoolmaster to bring 
us to Christ; the sacred writers in the New Testament naturally adopt the 
sacrificial terms of the ceremonial service, and by their reference to the use 
of them as employed under the law, clearly point out the sense in which 
they are to be understood in their application under the Gospel. In exam- 
ining the meaning of such terms, when they occur in the New Testa ment, 
we are clearly directed to the explanation that is circumstantially 
given of thein in the Old. Thus, when we find the virtue of Atonement 
attributed to the sacrifice of Christ, in like manner as it had been to those 
under the law ; by attending to the representation so minutely given of it 
in tlie latter, we are enabled to comprehend its true import in the former. *' 

Ad/nL Tiie reasoning of the Archbishop appears somewhat confused ; 
it amounts to just this. That, rightly to understand the nature of the sac- 
rifice made by the death of Christ, we must consult the Old Testament — 
We must adapt the sacrificial terms there used, which clearly point out the 
sense in which they are to be understood {n the Gospel, And, vice versa. 
If we would understand the nature of the Jewish sacrifices, we must 
consult the New Testament where the true sense of these sacrificial terms 
may be ascertained in their application under the Gospel. That is, the Jew- 
ish Sacrifices shew us the natare of the Christian Sacrifice : and the Christian 
Sacrifices the nature of the Jewish. Is not this chopping logic ? 

Capt, It is something like it. If you wish to see more of the fallacies 
and random reasonings of this champion of orthodoxy exposed, I venture 
to recommend to your perusal a small pamphlet, or tract, by the Rev. Ed- 
ward Iligginson of Hull. It is entitled The Sacrifice of Christ Scriptu- 
rally and rationally interpreted. It may be had of any of the London 
Unitarian Booksellers, and I recommend h to your perusal. 

Adml, You have already stated that there are no Atonements instituted 
for moral offences. I would wish to ask you, Are there no passages in the 
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Old Testament that favour the opinion that sins — ^moral offences — may Ve 
atoned for by sacrifices ? 

Capt. There are, certainly, a few instances stated in which Atonements 
are said to haA^e been made ftir moral offences ; vis. 

1. In the case of Korah, Dathan, and Abiram. Num. xvi. 47. And 
Aron took as Moses commanded, and ran into the midst of the congrega- 
tion ; and, behold, the plague was begun among the people : asid he put 
on incense, and made an Atonement for the sins of the people. This does 
not apply to Abp. Mrgee's rule — there is no Sacrifice, no Burnt, no Sin, no 

Trespass-offering in the case. 

2. In the case of Phinehas slayiag Zimri and Cozbi the Midianitish 
woman it is said, ** Because he was very zealous for his Grod,. and made an 
ilfonemen^ for the children of Israel. Num. xxv. 6 — 13. 

3. lu the case of the Gibeonites and Saul's seven sons ; where David 
said unto the Gibeonites "What shall 1 do for you? and wherewith shall 
I make the Atonement? 

4. In the case of the golden calf Moses says *• And now I will go up 
unto Jehovah, perad venture I shall make an Atonement for your sin. 

I know of no other instances of Atonements for moral offences so strong 
as these ; but ihey do not apply to the Archbishop's Canon. There is no 
Sacrifice — no Burnt-offering, or Sin, or Trespass-offering. 

But, even allowing Lev. vi. 5 — 7. and xix. 20 — 22. as exceptions ; allow- 
ing also that Sacrifices atone for moral offences, this would not establish the 
orthodox doctrine of Satkfactionfor sin — a part of Dr. Magee's Creed. 

Adml. I must take the liberty of differing from you ; unless you can 
give me a satisfactory reason to the contrary. 

Capt. My reason is that the Jewish Prophets considered sacrifices in 
only u secondary light. "To obey, says Samuel, is better than sacrifice, 
AND TO HEARKEN THAN THE FAT OF RAMS." From this, and there are many 
other passages of Scripture to the same purport, we may infer that sacrifice 
is of inferior value to obedience in the sight of G<»d : and, consequently, 
that the Sacrifice of the death of Christ cannot, and ought not to be regard- 
ed as "A full, perfect^ and sufficient sacrifice, oblation, and satisfaction 
for the sins of the whole world. This, as forming a part of the Liturgy, 
necessarily, forms a part of the Archbishop's Creed. 

AdmL I will thank you to state to me some of the passages to which 
you have alluded as bearing on this point. 

Capt, The Prophet Hosea, vi. 6. says, ** For I desired mercy and not 
sacrifice ; and the knowledge of God more than Burnt-offerings. 

The Prophet Micah vi. 8. says, "He hath shewed thee, O man, what is 
good ; and what doth the Lord require of thee, but to do justly, to love 
mercy, and to walk humbly with thy God ? " See also Prov. xxi. 3. 

Abp. Magee's words, which I must again quote, are, "When we find 
the virtue of Atonement attributed to the Sacrifice of Christ, in like man- 
ner as it had been under the law ; by attending to the representation so 
minutely given of it in the latter, we are enabled to comprehend its true 
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import in the form'^r. Adopting Dr. Ma^ee*s mode of reasoning, ma^r we , 
not say. Hath t!ie Lord as great delIg^t in those who trust in the saciifice 
of the death of Christ, as in those who obey the voice of the Lord ? Be- 
hold to obey is better than to rely on the Atonement of %Jhrist ; and to 
hearken is bet er than to rely oi his merits. 

AdmL Your reisonin^s appear sound, and in strict accordance with . 
the Scriptures of both the Old and New Testaments ; for our Sa\iour says,. 
using the very words of the Prophet, I w;ll have mercy, and not sacriiice. 
Matt. ix. 13. Your reason in jfs alsf) agre* with what we daily hear at Church. 
If we confcsi our sins, God is J'ui'hjhl and just to forgive us our sins, and 
to cleanse us from all unri^lite u>ness, 1. Jo'in i. 9. 

Capt. Our modern t'leoloi^ians tell us that (tod cannot pardon sinners 
consistently with his justice, without an infinite Atonement I eing made to 
him. Now, Admiral, I think we may saffly infer that, so far from this 
being the case, the faithfulnesH and jmfice of God insure to us the frse 
pardon of our sins. The Church of Ei.&^land, with with what consistency I 
leave you to decide, in the most solemn manner proclaims this sacred truth. 
When the wicked man. tnrneth awutf fmm his wickedness that he ha'h com^ 
milttd^ and doeth that which is luirfutand rifihl he '^hatl save his >ovl a/ivc, 

Adml. You convince, or almost convince me that my system of Atone- 
ment — my comfortable system — is a baseless fdbrick wanting a scriptural 
foundation. The quotations you have made from Abp. Magee's vaunted 
work shew hin to be neiiler a close reasoner, nor a safe guide to follow 
but I propose reading the book, and juds^ing for myself of its merits. 

Capt. 1 advise you by all means to do so. Whatever conclusion you 
may come to respecting it, I think you will be of opinion that the cause 
he espouses, if founded on truth and Sciipture, needed not the abuse — the 
slander — which the Archbishop has de;ilt out to us poor Unitarians. That 
the Archbishop's chcirity is of that sort which suffereth fottg and is kind, few 
of his warmest friends will maintain. When an Author indul^res in abuse, 
as when he writes a very large book where a very small one would answer 
every useful purpose, he l;as, in all probability, some cause to s«rve 
besides thit of truth. 

Adml. Though I feel the weight of your arguments, I cannot bring 
myself to relinquish opini«)ns 1 have so long entertained — opinions from 
which I have derived much spiritual comfort — opinions 1 regard as old 
friend 3 whom 1 feel sorry to part from. This unsettled state of mind 
confirms to me a remark I have somewhere read ; viz. that Old Ernrt are 
more comfortahle things than New Truths. The formi-r have not only 
afforded us co nfort, but are endeared to us by many pleasing associations. 
TTiey were ih? c'lerished opinions of beloved parents and our early friends 
and instructors. They are also opinions venerated by our present fnends, 
whose friendship we mu t f ).feit if we dissent from the national faith. 
What would they thin' of us if we turned our coats, and went to the Con- 
venticle ? Who ever heard of a Lord or a rich man leivingthe Church ? I 
eHnn^t bear to thmk ol it. It would destroy the hopes — the respectabilty 
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of my dear children — it would mar all their prospects. My sons would 
n^ver rise to hioth rank in either the Navy or Army ; and, as to my daugh- 
ters, si ould they marry at all, it must he with dissenters, fw whom I d» 
not feel much aflTection ; they are generally radicals ! 

Capt. To the latter part of vour remarks I have no reply to make,, but 
wouM refer to Matt. x. 37. You will there find an answer deserving your 

attention. ^ ith regard to the former part of your remarks, your reason 

jng is sound, although founded on statements that are untrue. What you 
call New irtt^hs are of much older date than what you call O/d Enorx. 
Forinstant-e, the great— the jrlmost lost truth, th-ut TIIR I'ATllER is the 
ONLY TRIE GOD, is of much lonajer st mding than that the (iodhead 
consists of three co-equnl persons, each of which is Alniiixhfy — each of 
yrh\Q\i\s separattlif and esnnit al }f GOiy. Tliis latter doctrine which con- 
tradicts the reason which Cod has Rracionsly g^ven us for our guidance, is 
not an Old Truth ; but, [comparatively] a AVw Error. Here the Law is 
our sc**oolmaster to brirs: us to Christ : for Moses say«, and Jesus says 
the same, Hear, O Israel : the Lord our God is one Lord, iffr Vmt. vi. 

4,5. Anf Mark xii 21. A T'l'ii the doctrine of SatUfuction for Slri^ 

instead ofbeins an Old 7 r///A is another AVw E^ror Here, again, t)»e 
Law is our schoolmaster to brirc: i,s to Christ, tor it declares that, to obey 

IS BETTER THAN SACRIFICE, AND TO HEARKEN THAN THE FAT OF RAMI. 

In our next Conversation T shaM be happy, to the best of my power, 
to explain to you the texts to wliich you have so repeatedly alluded. 
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Admt, I n'ust now call upon you to fulfil your long-delayed promisip, 
by exj;lain'ng to me those texts from wh'ch I have hitherto deduced my 
Tiews of the Afovemevt. In fle>trcyin^ these views, yf»u seem to have 
destroyed the nillar — the sheet anchor — of n^y ctfr-rnal hopes. I frr-l, how- 
ever, my good frierd, that I caimot entiivly relinquish thc$e ^iews, ard 
hopes wiihoi t arloptmg others en which my m nd can rest. Does your 
system supply these ? I feel that 1 cantot, and ought not to place any 
reliance on my own merits, but solely on t!;c merits of Christ. 

Capt, In this res»,:ect you have the samticn of the great majority of 
of prnfe^sin^ Christians — of those who are esteemed sound in the faith—*- 
but, after examininsr the Scriptures on thi** vci-y suhject, with the c«re and 
diligf^ee which the importance of the subject justly deserve* ( for I once 
felt H? intensely on tliis subject as you do now) I cannot find that they 
hold out the Iwut j^rouud for i\s to exj>e<.l tlie forgiveness of our 'Sfna, 
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on :icroutt of the svip-'»rior -rf '-i^x of C'lrirt. Thnt we »n? b?R .-Jlttrd ma 
pvat \-;inety of wriys by t'i?s2 m irit-j, every nn* w'io reads tSa N^-w Tt>itt- 
went will readily, Joid thanVfullv, acVnowle-.i^rp. ()f t*ip»e t'le ;;r^r,trst, ( in I 
consequently the trcrit by wbic'j we are m^t Ix'niStted ) is !ii«? volur.t u-'y 
raffrTin? for us : it iva? for this that God i;:ivr him a ntj mv «'«o'r ecr'y «*: ^c 
—^that he eralfj^d him to he a Prince^ iru/ a N*/r/ovr. But in w'lat vt,*y v « 
tre l>enefitted by his mT'tonous con I«ict ? 00?^ it renler God nrors 
lenient — ra »re dispose! to foTivcn?ss — t';an he would otherwise have ^.*^f*:J t 
By no means. He xvfferrd irtrviif^ tts an cruKip/e thot \re should fl'thv 
his sfefH — He stiffired to bring m to God — !o rccojtci'r (\o atone) «:=5 in Cu'J 
— not to reconcile Ood unto us. The Ar'^s-les nowhere, psf.:r?t?i I Irc'^", 
atP>rd us any ground lo ho'^e that rio-l will he more re idy to p-ardon our 
Ulna on acv'O'int of our reliance on the merit -i of C :risr ; and St. I'atil 
^ives ns plaii 1y to t rd»*rsiand tl ;it tlce vf.o snk ii^ f^'oy «»;.»* /#OMr:.r 
ttnd immortafittf, eternal Ife ; must pursue tlie path (-f [at eat couiiuuiincf. 
in we- 1 do'/tg. 

Ad'hl. There certainly seems to be a disTe^an^e not ra-y to be reconciled 
between th^ two syste-us — salvition foiridsl on a r^^li.mcf^ on the meriLn uf 
Christ, and siiU'ation obt lined by patient continuant e in well doin::. 

This is the nde laid down by St. Paul ; it is t'e nd? !;e fi/dowini ; it is 
the nde observed by all t'^e other Apostles ; ray, it is l'>e nde adopted by 
o»ir blesse<l M ister hinself — He loeut ahmit do:n:r i-mi./. Ai.d, Who for 
the jotf that tens set hefare him, endured tht cross^ /Vx/?#</riT i^c shame^ and 
ti set down att'te r'gh'^ hwd of' t e t'trnne ••/* Gn-t. fr s^^j r.n very difficult, 
not to siy in )ossible, to reccmcil? this, and other pissvjcs exhibitinjif the 
pauses of the present e\alta»ion of our Lord ; suc'\ for instance, as Acts v. 
.11, already quoted. ! low uncouth -o r:?ad this w-th a trinitarian c^loss ! 
It would run thus, HiTi [Jesus, (he Alm'tihtif Gol'\ 'arh God exalted to be 
a I'rince and a S.iviour. May not the Sceptic siy. How can these tlii.':j;« 
he unless there are two Supreme Gods. 

Adml. I am free to con 'ess to you. my friend, that, since my Conversa- 
tions with you, sitrilar mconpru'ties have frprue»itly ]>re.«ented tliemsilves 
in readinsT my B'ble But I m'sst asrain ask you. Does your system supply 
any equivalent to the do:»trine of Sathfuetion for Sin hy Ve death of 
Christ, or that of Salvation by a reliance on his merits ? 

Capt. I roust answer your question in nearly the same, words a« \ 
firoed Mathematician addressed to his Fine: ; The^e ts no Royal Road to 
heaven. The most ceitain, if not tj say the only sa^e one, is this cf the 
Apostle ; Patient eontinvat ee in well do-nrr, 

Adml. Who then can be sa'rd I This is, indeed, the strait gate, and 
narrow way to heaven I May we not add, in the words of our Saviour ? 
lew there be who find it I 

Capt. Does it not then seem to y^u probable that your old — your com. 
foftable "system, rhaj? be "the way that leadetS to destruction ? seeing that 
ti^f jfate is wide, and the way broitd, and t'^at there be many which go- ht 
t^flreat," N«t only th« pious and the good, but the vile«t crijcirtilg ) nnu 
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who, after lives stained with crime, are said to have experienced the roost 
happy deaths That, believii g in the At( ning Sacrifice of Christ's death 
— relyina; with co fidence on his merits ; and washed in his blood, the most 
vile of criminals have not on'y met death with caln.neSF, but with joy. It 
must be admitted that a doctrine producif g snclj effects is a comfortable 
one for sinners ; but, is it foui ded on true views of the Gospel ; or is it 
the offs ring of enthusiasm ? In principle it is the same;— it is the same 
comfortable doctrine as minor sinners in general hold. It sets at naught 
theg:race, the mercy, the benevolence of God. To say that Christ, by hi» 
death, made a fuU and perfect sacrifice and satisfaction for the sins of the 
whole world — to believe this, and to believe that God is mercifil and gra- 
cious in pardonina: sin is a contrad ction, and, tlierefore, impossible to be 
believed. The do. trine of Sat s/actinn for Sin blots out the parental cha- 
racter of God — his best attribute — God is love ! On what better foundati- 
on can we build our etern il hopes than on the mercy of such a God ? 

Leaving: you to maVe your election between, what I mcst take t^« 
liberty to desii^ate, the strait irate and t';e narrow wav ; or the wic^e gate 
and the broad way, we will now proceed to examine those texts you consi- 
der as favourable to your old views of the Atonement. 

Adml. The first text I have to pri)pose to you is, 1. John ii. 1 2. My 
iitfle children^ these things write J unt'* ym that ye fin not. And if am/ 
man sin, ve have an advocate with the Father^ Jesus Christ the righteous ; 
«nd he is the propitiation for sins : and not for our*s only^ hut also for 
the sins of the whole world. 

In ths fir^r liace, VVhat am I to understand by Jesus Christ being our 
Advocate with the Father '/ 

Capt. I am very ''ar from promisme to pive you a satisfactory answer 
to this and vaiious other questions of the same kind which you may wish 
to proposft to me — questions concerrinx which men equally learned and 
good widely differ in opinion. All 1 hope to prove to you is that the popu- 
lar doctrine — the dcctrir-e o( Satisfaction for Sin is unscriptural. 

The words which you have quoted, at fiist sight, seem to favour your old 
%'iews of the Atonement : bi t t' ey will bear, and, I shoiiM think, require, a 
different translation. The Greek noun TrapaicXijrov rendered advocate^ may 
*vith equal propriety be reniered instructor^ ox fiaide ; and the preposition 
irpoQ^ here renderercd withy means al-o to or vnto ; the passage will then 
run thus, If any man sin, we have an Jnstructer, or Guide to (bring us to) 
God — 0' e of the great ends of Christ's death. 

Advl, This translation qnite alters the case ; and, I think, your version 
mnst be the right one ; for it agrees wiih the declaration of St. Peter, who 
says, that Christ suffered for sins, the just for t!;e unjubt, that he might 
"biing us to God." 1. Pet. iii. 18. 

I would wish further to ask you what is meant by Christ being tlie 
Propitiation for our sins ; and not for onr sins only, but also for those of 
the whole world. 
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Capt. The word Propitiation, in the New Testament is sometimes in the 
Greek expressed by iXatrfiogy as in this place ; and sometimes by tXatrrfiptovy 
as at Rom. iii. 25. This latter text Mr. Locke thus paraphrases. '* Whom 
God hath set forth to be the Propitiatory^ or Mercy-Seat in his own blood.'* 
In a note this very able biblical scholar adds, *' The atonement, under the 
law, was made by blood, sprinkled on the Propitiatory, or Mercy-Seat, 
Lev. xvi. 14. Christ, says St. Paul here, is now set out, and shewn by God, 
to be the real Propitiatory, or Mercy-Seat, in his own blood." 

Allowing the two Greek words ( both translated Propitiation, and both 
derived from the same verb) to have the same application,, it will follow 
that in both these passages Christ is set forth as the Mercy-seat of the New 
Covenant. From the Lid of the Ark, the Old Mercy-Seat, God commu- 
nicated with the Jews ; by Christ, here set forth as the Mercy-Seat, or Pro- 
pitiatory of Christians, he communicates with the whole world. From the 
former, the things pertaining to the Law ; from the latter the glorious Gos- 
pel — the glad tidings of Universal Salvation. Jesus, therefore, is our Pro- 
pitiation, our Propitiatory, our Mercy-Seat, on whom we may safely rely. 
But to hold Christ as a Propitiation, an Atonement, or a Satisfaction for the 
fifu of the whole world proves too much. It proves that God, having now 
received a Propitiation, 9Xidi full Satisfaction for sins, we can have nothing 
to fear from his displeasure. It proves that Samuel was wrong when he said 
that, TO OBEY IS BETTER THAN SACRIFICE. It pToves that our Saviour him- 
self, when speaking of God, i^ras quite in an error when he said, I will 

BAVE MERCY AND NOT SACRIFICE. 

AdmL You now place our Saviour in a point of view alike honourable 
to him, and the '^God of mercy" who sent him. But, as to the doctrine of 
Christ making Satisfaction to God for our sins, it transforms our Heavenly 
Father — a God abounding in mercy — into a God of wrath and vengeance. 
Besides, allowing Propitiation and Atonement for sin to be equivalent terms, 
it seems probable, the Apostle, being a Jew, spoke of ritual sins only— of 
sins of ignorance, and impurity. This, at least, is reconcileable with the 
Canon laid down by Abp. Magee. 1 thank you for your satisfactory expla- 
nation; and shall now state to you another of my difficulties. 

Isa. liii. 4. ^ Surely he hath borne our griefs,' and carried our sorrows 
yet we did esteem him stricken, smitten of God, and afflicted. 5. But he 
was wounded for our transgressions, he was bruised for our iniquities : the 
chastisement of our peace was upon him : and with his stripes we are 
healed. 6. All we like sheep have gone astray ; we have turned every one 
to his own way ; and the Lord hath laid on him the iniquities of us all. ^ ^ 
***** 10. Yet it hath pleased the Lord to bruise him ; he hath put him 
lo grief ; when thou shalt make his soul an offering for sin, he shall see his 
seed, he shall prolong his days, and the pleasure of the Lord shall prosper 
in his hand. 1 1. He shall see the travail of his soul, and shall be satisfied : 
. by his knowledge shall my righteous servant justify many ; for he shall bear 
their iniquities.*' This passage surely favours my old views of the Atune 
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ment I would wish to ask jou the meaning of some of tlie expressions 
it coptaina^ siitb as the following ; '' He hath born? our gneU*^ " He was 
wounded for our transgressions.'' "For the transgression of my peopie 
was he stricken." " By his knowledge my righteous servant shall justify 
many ; for be shall bear their iniquities/' 

Ctipt. All these expressions may be considered as conveying the same^ or 
nearly the same meaning. If, as already obser\'ed> St. Paul considered the 
Law as 9- schoolmaater to bring us to Christ ; we may^ by Abp. Magee's 
Canon, consider the Gospel as a schoolmaster to bring us to the right under- 
standing of the Law and the Propkets ; particularly in the propliecies 
relating to the Messiah. In cases where our Lord applies a prophecy to 
himself, as in the present instance, we can hardly err in following this rule. 
At Matt. viii. after mentioning the cure of the Centurion*s son, and of 
Peter's wife*s mother, he says, When even was come they brought unto him 
many that were possessed with devils : and be cast out the spirits l^y his 
word, and healed all that were sick ; that it might be fulfilled which was 
spoken by Esaias the prophet saying. Himself took our infirmities, and 
bire our sicknesses. How did he take away our infirmities, and bear cmr 
sicknesses ? Our Saviour thus answers your questions^ He cast out the 
spirits with his word, and healed those that were sick. Had our Lord 
considered his death and sufierings in the light of a PropitiaiUm for the 
sins of the whole world — as a vicarious sacrifice for moral sins — it is highly 
probable that he would, in language the most clear and explicit, have made 
known to the Apostles, truths which it would become their duty to teach to 
others — truths peculiarly consoling to them and the eariy Christians in the 
severe trisds to which they were soon to be exposed. Finding nothing 
of the kind cleariy set forth in Scripture, I am led to believe that the bene- 
fits held out to us in this prophecy are not absolute^ but conditional, and 
dependant upon ourselves. To make Jesus our "PropitiaUfry, we must be 
ready to follow kii itept. If we humbly endeavour to do this^ we may be 
assured of the pardon of all our sins* And, what we can never deserve — 
what proceeds alone from the Grace of God — ^from his spontaneous mercy 
and beneficence — an eternity of happiness beyond the grave ! 

I should now be glad to hear tlie next difficulty you have to propose. 

JdmL The next text I would submit to you is Heb ix. 26. ''Now once in 
the end of the world hath he appeared to put away sin by the sacrifice of 
himself." Here the sacrifice is for the express purpose of putting away sin. 
Capt. This passage presents to our consideration the three following 
particulars. First. The time of our Lord's appearing. It was in the 

end of the world, or ^e, (mmv) i. e. the end of the Jewish dispensation, 
or age, for the word means a period of time, or age, and not the material 
world. See Eph. ii. 7. CoL 1.26. Second. The end and design 

of Christ's coming was to put away sin. If it be asked. How he puts 
away sin ? the answer is, in the same way that the sun puts away darkness. 
He implants in the mind the Christian principles oi piety, holmess, charity^ 
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whicli necessarily put an end to sin of eveiy kind. Third. The means 

by which he accomplishes this work^ is by the sacrifice of himself. Here 
the word sacrifice has no connexion with Atonements. It is to be un- 
derstood in its general and ordinary meaning ; as for instance^ a man who 
obtains wealth, and honours, is often said to saJcrifice his ease — his health 
— in order to obtain them. 

To put away sin ; or, in other words, to emancipate mankind from igno- 
rance, error, and vice ; and to plant in their room truth and hofiness was the 
great object to which our blessed Saviour devoted all his powers ; and for 
which he resigned, or sacrificed his life* By his death and resurrection he 
confirmed and s«ded the truth of all he taught* This, though plain and 
simple, and level to the capacity of babes, is nevertheless calculated to en* 
lighten, reform, and save mankind — ^to reooncile — ^to atone them to God. 

AdmL The next text I have to propose to you is, Gal. iii. 13. ^ Christ 
hath redeemed us from the curse of the Law, beii^ made a curse for us : 
for it is written. Cursed is every one that hangeth on a tree.*' 

Now, if Christ was made a curse for us, it would seem reasonable to sup 
pose that we are thereby, in some way, benefited — that we are exonerated 
from the penalty due to our sins ; it having been already discharged for us 
by Christ, as our substitute. 

AdmL This would be to render Jesus more kind and beneficent ; and, 
consequently, more an object of our supreme love and adoration, than the 
God whom he commanded us to love with all our heart. That we benefit 
every day of our lives by his death and sufiTerings—by the sacrifice he vo- 
luntarily made for us^ ought daily to call forth feelings of gratitude and love 
from every good man, with devout resolutions of obedience to such a friend 
and Saviour. But, to say that, after a life of pain and privation, he suffered 
a cruel and ignominious death as our substitute, or in order to satisfy the 
Justke of God, is to libel OUR HEAVENLY FATHER. No doctrine 
of the kind is to be found clearly set forth m the aacred volume. There 
these leading truths of revelation, and of reason, are clearly expressed : 
Every man must bear his own burden : Every man must receive according 
to the deeds done in the flesh : No man can redeem the soul of another. 
Any interpretation of Scripture contradicting these plainly revealed truths 
may safely be pronounced to be erroneous. 

Adml. Your rules appear to be good ; but still I would wish to ask you. 
How is Christ made a curse for us ? am I not to infer that he was made a 
curse in our stead, and that we thereby become exonerated from the curse ? 
Copt. He was made a curse for us masmuch as he suffered disgrace, 
persecution, an ignominions death. All this he endured, though not in our 
stead, yet most certainly for our benefit — ^for the benefit of the whole 
world. Our love to him ought to exceed the love of husband or wife, of 
fether or mother ; it ought to know no superior save the love of God — c^ 
his God, and our God. Jesus has taught us the path to heaven ; and, if 
we hope to arrive there, we must be ready, like our Lord, to be made a curse 
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for ou|^ brethren. — not as tbeir substitute, but for their benefit. Ev^y 
person entertaining elevated or correct notions of the duty of a Christii^ 
must think it his duty to do the same. No perfect character can be fonA 
ed except in the school of adversity and sufiering : it was through suffering^ 
Our Lord himself was made perfect. Without his suffering death— even the 
death of the Cross — ^he could not have been to us a pattern of perfection. 

Passages like these, explained by the doctrine of substitution, involve 
us in an endless train of inconsistencies. If Christ was made a curse for us 
suffering as our substitute, Is it not clear that we have no longer any 
thing to fear ? But, will it not also follow that we shall have nothing to 
hope ? If he died in our room, it seems only reasonable that he should rise 
from the dead in our room, and, in our room, enjoy the blessings of heaven. 
Adml, There are still many other texts which I had intended to submit 
to your consideration, but the explanations you have just afforded me are 
so far satisfactory as to satisy me that the death of Christ is not to be con- 
sidered as a fully perfect, and sufficient sacrificey oblationf and satirfactum 
for thesint of the whole world. Before we close this very interesting 
Conversation, Will you have the goodness to state to me, on Scriptural 
authority, the purposes for which Christ did suffer and die ? 
Capt. I will state to you a few of them. 
1st. ''Jesus Christ gave himself for us, that he might redeem us from all 
iniquity, and purify to himself a peculiar people, zealous of good works." 
Tit. ii. 14* — ^"God, having raised up his Son Jesus from the dead, sent him 
to bless you, in turning away every one of you from his iniquities. '^ 

Acts iii. 26. 2d. "For Christ also hath once suffered for sins, the just for 

the unjust, that he might bring us to God.^' l.Pet. iii. 18. 3d. "He died 

and rose, and revived, that he might be Lord both of the dead and the liv- 
ing. "Rom. xiv.9. 4th. Christ*s death procured for him his present high 

and exalted situation. It was because " He humbled himself, and became 
obedient unto death, even the death of the Cross, that God hath highly 
exalted him, and given him a name which is above every name." Phil. ii. 9 

5th. "Christ also suffered for us, leaving us an example that we should 

follow his steps." 1. Pet. iL 21. In these texts various purposes for 

which Christ suffered are stated : but in none of them, nor yet in any other 
parts of Scripture do I find the least intimation that a reliance on his 
merits will avail me at the great day of the Lord Jesus. 

Abp. Magee speaks of the virtue of Atonement attributed to the Sacri- 
fice of Christ : but, concerning ihis virtue Scripture gives us no direct or 
pkun information ; but it tells us, in the plainest terms, that, however ex- 
cellent, it is inf^or in the estimation of God, to obedience ; to obey is 
BETTEE THAN SACRIFICE. It IS also mferior to mercy ; for Christ, adopting 
the language of « the prophets, says, I will have mebcy, and not sacri- 
FICE4 Any explanation of this virtue which annuls, or abrogates any of the 
purposes for which Christ suffered and died must, necessarily, be rejected. 
If this virtue is of a mysterious, or secret nature we may dismiss it from our 
thoughts — it does not belong to us. " The secret things belong unto the Lord 
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ear God : but those thiqgs which are revedbtf Wm^ onto as and oor 
ilbrerer." 



.l^H^ One itoold aloMst soppose thai joa had Veen edacafted lor dMt 
P^ilpit, instead of the Qoaiter-dedc. The aignments you ha^te advanced in 
this, and oor ibnner CooTeBations, appear nnanswenble. I fed, however, 
thai I cannot, like yoo, boldly act upon the opinions I entertain. Some 
tnie most dapse before I can bring ray mind to do this. I am m stanndi 
friend to the Choich — its friends are my friends. For dissenters I fed no 
sympathy ; they are, nine out of ten, radicals, and democrats. With snch 
I wish to hold no eoramunioa, rd^ioos or political. I prefer oor Catholic 
breduen to them : they have, at least, antiqai^ and res p e ct a bi l i ty to recom- 
mend them : and they are gendemen. 

C^. How comes it to pass, my kind friend, dat, widi yoor strong 
prgodices, yoa should continue to honour me with your friendship and 
regard. Though I do not attend the conventicle, as you are pleased to call 
it ; nor yet speechify, like some of our brethren, at Exeter Hall ; you must 
be vrdl aware that I am a decided dissenter from your Church ; and have 
petitioned Parliament for a reform in its liturgy. 

' AdaiL I confess toyoo, my friend, though I veiy highly prise oor litur- 
gy, that diere are some parts of it I should like to see altoed ; I mean 
those parts vrlncfa, in my apprdiension, do not accord with the command of 
our Lord, When yepiay, say, OUR FATHER. In all Trinitarian forms 
of invocation vre set at nought this command, and follow the traditions of 
uninspired men : for who can persuade himself, vriiilst invokii^ God the 
San, that he is praying to, and wonkippmgy the FATHER m ^irii, mtd 
m truth. That is impossible ; but I do not consider this as a legitimate 
cause for deserting the Established Church. In those parts of the service 
of ^lich I approve, the principal part, I cordially join ; and at those parts, 
which are only a few, of vrfaich I disapprove, I remain silait. This is, I 
bdieve, the practice of many good men : I intend henceforth to adopt it, 
and never to forsake the Church of my ancestors. To abstain, as you, my 
friend, do, I think wrong ; were yoor example generally followed, religion, 
and vrith it civilization, would soon leave our happy shores. 

Capt. Whedier you who believe that the FATHER is the omly true God, 
and, consequently, die exclusive object of our supreme worship, and highest 
love — ^Whether, thus believing, you are right in joining in temple wwship 
of two other Almighty beings, or persons, called God the Son, and God the 
Holy GAof*.— Whether you, a Unitarian, can iniK>cendy be a worshipper 
in a Trinitarian Church must depend upon your own mind. If it acquits, 
no man has a right to condemn you. Conscience, the gift of God, will be 
found, if frdthfrdly and bonesdy obeyed, a safe guide to his fevour. We 
ought never to join in any forms of religious worship concerning which we 
entertain any doubts of its accordance with Scripture, even should it be 
established by law. Here the Aposde's rule concerning clean or unclean 
meats stricdy applies ; He that doubteth is damned if he eat Bom. ziv. 23. 
Whatever a man doth of the lawfulness of which he doubteth, is lin. 
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But, to return to our subject^the Atonement--There is an incongruity 
in the popular view of it which I ought to have stated to you ^fore. 
It is the following. Jesus Christ, designated in the Liturgy God the 
Son, made a full iind perject sacrifice for the sins of the whole world to 
God^ i. e. Odd the F^iher ; yet it is to be borne in mind that there are two 
other peraoHs in the Godhead equal in every respect with the Father — equal 
in -all the divine attributes — equally ^/niigA/y ^equally God : and, conae* 
quent^, equally entitled to q full and perfect SacrificCy Sfc, But, instead 
of receiving fiUl Satirfaetionf these two perswv have received no SatUfae^ 
iian what^wr for sin. With r^purd to these two |>^«aw mankind are ia the 
same bopeleia sUte they were in before Christ*s death ; and hia AtQn«me»l 
for sin partial and fallacious. It avails not them. 

Advd'K Your remarks are quite consistent ; but the popular doctrines o 
Christianity, being based upon a Trinity of co-equal Almighty perums, a 
thing in itself iH^posaible, may be ^stpected to partake of the errors, of the 
inkQongruiti^, of their original. What sound, or rational doctrine, caa we 
eipeot to build on the foi^ndatioa of the Athana^ian Creed ? 

Capt. True, Admiral ; and what good thing can be expected to proceed 
from a Church wKich adopts this Creed aa a symbol of its laith ? What 
good thing can be expected from the Ministers who read, and enfbfee» thia 
Creed ? Or from the laymen who patiently attend to hear it read ? What 
good thing from LegisUtora who establish this Creed as. part and parcel c4 
the famed laws( of Britain l Answers to these soulrstirring questions ma^ 
be read in the history of the tim«i in which we, Uv^» For moie tlian a tbqu- 
saad years the aimpie, the Uie^giving truths of Christianity have been 
cboaked by the mystericsr-the thorn*— of Athaaasiaaism, Thesc^ by 
impairing the credibility of the Gospel, have impeded its pcogresa in t)u» 
world. Instead of producing *' Peace on eajcth ** it has, as predicti^ by 
ouf Lofd, brought a sword. Instead of "Covenag the earth, as the wafiess 
oQvec the sea." A falling^^awiify^ as foretold by St Paul* ( 3- Thes* ii a) 
has taken place. ^ Darknes&has covered the earth, and gross darkness the 
pepple>" This darkness is dissipating,^ and light breaking-iixupon the wosld ; 
The Powers of this world are to losing their sway oyer those whoaik tliey- 
haye $<> long, kept in chaja» o{ Athanasian darkness. A. chang^e in all civil 
and religious institutions is. in progress; aiul there seems. nothing so.Ukely te 
render this change useful and bloodless as renovated Christianity, The 
honour, however, of dispelliog; this. <llar/:nesi. is, by thewoj^Biof thepr<^h^t, 
destined, for Jews, not far Christians. And I would here observe to^ you thf^ 
they are the, only nation yrho. for very many centuries, has worshipped the 
srnie Gc4 that Jesus Christ worshipped ; and» therefore, may be considered 
a» safe fchwlmosten to bring us to Ciitri^^.-^-and, tjbrough Um. to bring ia 
t(h Qod, (1. Pet,. iiL t9- ) Not by tnwting in his. Monemmt^ for, ix> obsv 
X3 *EirrEn.THAN SACW5iCE-r-Nqt by relying pn the wente of Christ ; but, 
as we ace plainly told, by foUowng the etatn^U he hath l^t «s. II we 
humbly endeavour to do thi3, we shall have Joy in God through ec^r Xertf 
Jesus Christ by, whom.we have received ^A« Atonement. Farewelji. 
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